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GuibeLines

1. Belong to WFB, and
abide by constitution
reflecting a non-profit,
non-sectarian, non-
political international
organisation.

2. Endeavours at all
times to do its best to
the extent possible,
while meeting

every situation with
equanimity. No effort is
made to solicit or acquire
financial benefit or
undue gain.

3. Does not necessarily
endorse the views
expressed by published
contributors and
reserves the right

to review edit any
contribution prior to
publication.

4. Reserves the right to
reject any contributions
which might damage
to, or misunderstanding
about Buddhism, also to
individuals, groups, or
institutions.
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THe WoRLD FeLLOWSHIP
oF BUDDHISTS

OriGins

Founded on May 25, B.E. 2493 (1950) in Colombo, Sri Lanka, for the purposes

of bringing Buddhists of the world closer together; exchanging news and views
about the conditions of Buddhists in different countries; and discussing ways and
means whereby Buddhists may make efforts towards the attainment of peace
and happiness.There were 129 delegates from 26 countries who attended the
first Conference which represented various schools of Buddhism; Mahayana and
Vajrayana.

Aims anp OBiecTives

A.) Promote among members diligent observance and practice of the teachings
of the Buddha.

B.) Secure unity, solidarity, and fellowship among Buddhists.
C.) Propagate and sublime doctrine of the Buddha.

D.) Organise and carry on activities in the field of social, educational, cultural and
other humanitarian services.

E) Work towards securing peace and harmony among people, happiness for all
beings, and collaborate with other organizations working for the same ends.

RecionaL CenTRres

Membership as a Regional Centre is granted only to a Buddhist organization
with reasonably good standing and whose objectives and activities are consist-
ent with the aims and objectives of the WFB. There are at present 135 Regional
Centres in 37 countries and on every continent of the world.

AcTiviTies

In addition to convening biennial General Conferences and meetings of Executive
and the General Councils, the WFB conducts a variety of other international semi-
nars and meetings of Buddhist leaders, educators and scholars periodically to
exchange ideas and discuss problems related to Buddhist affairs. The WFB Head-
quarters in Bangkok facilitates Buddhist studies and sangha ordination for many
men and women and holds meditation classes the first Sunday of each month.

The WFB maintains consultive status with UNESCO as a Category B non-govern-
mental organization to represent a Buddhist point of view on matters related to
education, culture and communication at UNESCO conferences and meetings. The
WFB has also been recognized as non-governmental organisation (Category 1),
cooperating with the United Nations in the domain of Peace, Human Rights and
Development. It participates in many activities and projects of United Nations
agencies. It also undertakes various measures within its capacity in social welfare
and humanitarian affairs.

PusLicaTions

The WFB Headquarters publishes materials which report on the activities of the
WFB and facilitates the study and understanding of Buddhism throughout the
world. A journal entitled WFB REVIEW is issued quarterly containing articles by
Buddhist scholars and news about Buddhist activities the world over. The WFB
Book series in English and Thai deals with a wide range of Buddhist subjects.



Dear aLL ResPecTaBLe WFB memseRrs,

It is a great pleasure that the Buddhist
Association of China (BAC) and the Government
of the People’s Republic of China have given
their support for the 27th General Conference of
the World Fellowship of Buddhists, which is to be
held on October 14-19, B.E. 2557 (2014) in Baoji
City, and at Famen Temple in Shaanxi Province.

Both Baoji City and Famen Temple are Buddhist his-
torical sites. Buddhism in China originated in Shaanxi
before spreading to other provinces and nearby countries
around 2,000 years ago, until the religion has become
part of the culture and a shining light for Chinese people.

Even though it is the first time for China to host the
WEB General Conference, the country is not new to such
an international Buddhist event. In the past, China had
hosted the World Buddhist Conferences at least for three
times.

China’s supporting role for Buddhist conferences in
many occasions have sent a message to the world that the
Buddhist Association of China has been a strong partner
with Buddhists all over the world, and that the freedom of
belief and religion is always protected in China.

Buddhism, in particular, has been accepted by hun-
dreds of millions of Chinese people, and China is recog-
nized as a country with the largest number of Buddhist
followers in the world. This is a proof that the Buddha’s
teachings are practical in every society. Those who follow
the teachings are not only happy, but also able to solve
problems in their daily lives.

Let me show you an example of the teaching on the
38 auspicious signs. This offers guidelines on how to live
your life, which include how to choose friends or associate
with others in order to create a happy and prosperous life,
how to choose a proper residence, how to complete your
tasks daily at work, as well as how to seek more knowledge
and increase your skills.

The major principle of the teachings is about Karma
or one’s own deed. The Buddha taught that the sequence
of deed and effect is natural. Good deeds produce good
results, and bad deeds produce bad results. This teaching
indeed is a scientific explanation, with the sequence of
cause and result. It can help free the country from cor-
ruption, as when people understand the karma, they will
have self-conscience and not dare to commit a sin. This

has been an astonishing Dhamma from 2,600 years ago

to present.

When looking into the history, the arrival of
Buddhism in China has brought significant changes to the
country’s arts and culture, as well as academic sector. For
example, the book printing which today becomes popular
worldwide was originated in China in the 9th Century,
when Buddhist propagators had to make a block for print-
ing Buddhist sutras which were distributed to Chinese
Buddhists at that time. As the number of Sutra prayers
had increased, hand copying of the text was unable to
meet the rising demand. As a result, a printing block was
created, and that was the origin of book printing which
later developed into printing business and industry. China
is therefore recognized as a birthplace of printing, with
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Presipent’s Messacge

Buddhism playing a leading role in instigating the new
invention.

What the world has owed to China is also the works
of Chinese Thera monks, such as Xian Zhang, Xuanzang,
and Fa Xian whose travel diaries have become a source
of useful information for today’s historians. One of the
examples 1s the “Records on the Western Regions of the
Great Tang Empire” written by Xuanzang in 646 AD.

This issue of WFB Review features many articles that
address the evolution of the world’s Buddhism. Hence we
bring to your attention the “Long March of Buddhism”
story written by Olcott Gunasekara along with the “Time
Line of Buddhist History™.

Furthermore, as this year is the 150th Birth
Anniversaries of the two important figures who played key
roles in reviving Buddhism in India, namely Anagarika
Dharmapala and Karmayogi Kripasaran Mahasthavir,
this WEFB issue also published the tribute articles for
both of them. Anagarika Dharmapala is honored as a
Buddhist hero in present days. Despite many challenges
and difficulties that came his way, he never gave up his
contributions to Buddhism. Without him, we could not
have claimed our rights, proudly as Buddhists, over such a
great historically religious site as Bodh Gaya.

As for Karmayogi Kripasaran Mahasthavir, though
he is not as famous as Dharmapala, both of them had
been working side by side for the revival of Indian
Buddhism.

His loyalty and devotion to Buddhism deserves to be
upheld as a good model for other Buddhist followers.

Another Buddhist jewel who has just passed away on
August 6 B.E. 2557 (2014) 1s Dr. Ananda W.P. Guruge, a

Sri Lankan Buddhist scholar who has been internation-
ally recognized, and also advisor to the Editorial Board
of this journal.

His passing away is a great loss to Buddhist followers
and the World Fellowship of Buddhists. Dr. Guruge had
devoted his entire life to the propagation of Buddha’s
teachings until he was widely recognized the world over.

Meanwhile, I also would like to extend my sincere
thanks to the BAC for their contribution of stories to this
WIB issue, particularly the article of Mr. Zhao Puchu
and the one involving history of Famen Temple, which
1s a venue for the 27th General Conference of the WIFB.

The theme of this conference is “Buddhism and
Public-Benefit Charity” which is explained on the editorial
page. But I would like to add on here for your better
understanding that we choose to debate on this topic in
order to send our message to the world that Buddhism 1s
caring for society at all levels, regardless of religion and
race. The teachings about compassion, love, self-sacrifice
and peace had been long addressed by Lord Buddha and
the Bodhisattvas since their existences in this world, and
have been practiced by Buddhist followers from past to
present.

Last but not least, in the name of WFB President,
I would like to take this opportunity to extend my wish
to you all. May the Triple Gem bless you with peace
throughout your life.

Phan Wannamethee
President of the World Fellowship of Buddhists
October 14 B.E. 2557 (2014)
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BuppHism anp PusLic BeneFiT CHaRrITY

Ven. Phra Shakyavongsvisuddhi (Anil Sakya)

What is the purpose of charity? As the saying
goes ‘charity begins at home’, charity is believed
to be a form of blessing you receive when you
help the needy. Charity also gives you an inner
satisfaction. However, charity does not mean
only giving things away, it can etymologically
also mean affection, love or dear. Charity has a
universal aspect of caring for others, the founda-
tion of compassion which is directly aiming at
public benefit.

Charity (dana, cognate with ‘donate’) is a key
Buddhist virtue which is both a source of great merit and
also instrumental in overcoming selfishness and attach-
ment. Charity is a key concept found in all schools of
Buddhism. Charity in English narrowly means ‘benevo-
lence for the poor’ whereas in Buddhism charity means
everything. Charity is a supreme virtue accomplished
by Bodhisattva, a key practice of providing support to
monastics and the Buddhist establishment, and a means
of generating religious merit. In other words it is both
means and ends at the same time.

Importantly, a true charity in Buddhism should mean
‘giving freely without expecting anything in return,’ a true
spirit of pubic benefit. An act of giving with a hidden
agenda would not be considered a good charity.

Charity is central to Buddhist practice from the very
beginning. Essentially, charity is the antidote to the men-
tal defilements i.e. greed, aversion, and delusion. Through
material charity one reduces the greed. Through charity
of forgiving one reduces the aversion and through charity
of wisdom one eradicates delusion. Therefore, Buddhists
deepened the early Buddhist justification of charity as
a sure way to gain heaven by making heaven just a stop
along the way to nirvana, the state of no greed, aversion
and delusion.

The Pali canon identifies three bases of merit (Pali:
pufinakiriyavatthu). In the discourse of “Meritorious
actions,” the Buddha identifies three bases: Charity(dana),
Conduct (sila), and Cultivation (bhavana). Similarly, in
the discourse of “Chanting together,” Ven. Sariputta
identifies the same triad: Charity (dana), Morality (sila),

Mental development (bhavana). In the Khuddaka

Nikaya’s Itivuttaka, the
three bases are defined
as: giving (danassa), self-
mastery (damassa) and
refraining (safiamassa).
Later in this same sutta,
the triad is restated as:
charity (dana),
of mental calm (sama-
cariya) and a mind of
good-will (metta-citta).

The spirit of public
benefit is clearly mani-
fested by the Buddha not
too long after his awak-
ening. According to the
life of the Buddha, Buddha spent his first rainy season at
Sarnath Deer Park where he taught the Dharma until the
number of disciples reached to 60, who were later sent
in different directions to disseminate the Dharma. This
1s the first occurrence of Buddhist mission in the history
of Buddhism. However, the mission here is truly for pub-
lic benefit, not to deliver message from the God or the
Buddha but to understand the Truth and to eliminate suf-
fering and Buddha himself took different route to teach as
well. In Mahavagga, Vinaya Pitaka, it states:

“Wander about on wanderings, monks. For the good
of many folk, for the happiness of many folk, out of com-
passion for the world, for the good and the happiness
of gods and men, don’t two of you go by the sameroad.
Teach the Truth, monks, which is lovely at the beginning,
lovely in the middle, lovely at the end, in the letter and in
the spirit.” (Mviv, 32)

The above quote truly manifests the Buddhist spirit
of public benefit. For the good of many, and for the hap-
piness of many became the essential task of all Buddhists.
It 1s, furthermore, crystalized by the phrase ‘out of com-
passion for the world.” Every public benefit charity in the
world should contain ‘out of compassion for the world’
as their objectives. Objectives like ‘for the good of many,’
‘for the happiness of many’ are goals for the action. Butin
order to achieve these goals the true act should be accom-

a life
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EpITORIAL

plished and founded by ‘out of compassion for the world.’
The Buddhist notion of the world is different from gen-
eral understanding. In Pali language, loka or the world is
closely related to the specific Buddhist notion of imper-
manence. Therefore, out of compassion for the world also
means helping others with sympathy thoroughly under-
standing their needs. In this way, it narrows a gap between
a giver and a receiver. Obviously, in general a giver is
always higher than a receiver but in a Buddhist notion
one should not give with the feeling of dominance but
giving with compassion 1.e. understanding the suffering
which a receiver is going through. Therefore, the heart of
Buddhist practice 1s to speak, act or think out of compas-
sion for the world 1.e. for the public benefit.

In Buddhist discourse, we see so frequently of char-
ity, conduct and cultivation. When we look at them as
segmented and isolated qualities and practices, they offer
little meaning and are of limited value in fashioning our
daily lives. They appear to be more meaningful when we
see these as a part of a process.

To understand this point better, this triad of charity
(dana), conduct (sila) and cultivation (bhavana) is how we
develop to be a skillful man in a society. The heart of char-
ity is the public benefit which means a society. Through
charity one establishes his relationships in a society with
love, care and friendship by refining his conduct in the
society. Through moral practices one develops altruism
and self-understanding in relation with the society he is a
member of. However, the balance between charity, con-
duct or one’s behavior is cultivated through wisdom or
mental cultivation. Therefore, charity could mean giving
up and letting go of many things ranging from material
things to more abstract things like ideas and concepts.

When the mind is relaxed with the letting go of its
possessiveness, its behavior will change substantially. At
this point backed by good conduct his mind enters into
a peaceful state of mind which harbors no conflicting
thoughts with the negative thoughts as he has understood
the true nature of the relationship. To cultivate that state
of mind is mental cultivation.

We can apply this Buddhist notion of 3Cs — Charity,
Conduct, and Cultivation (Dana, Sila Bhavana) to all
situations in daily life when our mind interacts with the
external world.

Buddhism views charity as an act to reduce personal
greed which is an unwholesome mental state which hin-
ders spiritual progress. A person who is on his way to
spiritual growth must try to reduce his own selfishness and
his strong desire for acquiring more and more. He should
reduce his strong attachment to possessions which, if he

1s not mindful, can enslave him to greed. What he owns
or has should instead be used for the benefit and happi-
ness of others: his loved ones as well as those who need
his help.

When giving, a person should not perform charity
as an act of his body alone, but with his heart and mind
as well. There must be joy in every act of giving. A dis-
tinction can be made between giving as a normal act of
generosity. In the normal act of generosity a person gives
out of compassion and kindness when he realizes that
someone else is in need of help, and he is in the posi-
tion to offer the help. When a person performs charity,
he gives as a means of cultivating charity as a virtue and
of reducing his own selfishness and craving. He exercises
wisdom when he recalls that charity is a very important
quality to be practised by every Buddhist, and is the first
perfection (paramita) practised by the Buddha in many of
His previous births in search for Enlightenment. A person
performs charity in appreciation of the great qualities and
virtues of the Triple Gem.

But the greatest testimony to the Buddha’s great com-
passion is His priceless gift to humanity, the Dharma which
can liberate all beings from suffering, To the Buddhist, the
highest gift of all is the gift of Dharma. This gift has great
powers to change a life. When a person receives Dharma
with a pure mind and practices the Truth with earnest-
ness, he cannot fail to change. He will experience greater
happiness, peace and joy in his heart and mind. If he was
once cruel, he becomes compassionate. If he was once
revengeful, he becomes forgiving. Through Dharma, the
hateful becomes more compassionate, the greedy more
generous, and the restless more serene. When a person
has tasted Dharma, not only will he experience happiness
here and now, but also happiness in the lives hereafter as
he journeys to Nirvana.

The 27" General Conference of the World
Fellowship of Buddhists in the People’s Republic of
China has applied the theme of conference as ‘Buddhism
and Public Benefit Charity.’ This truly reflects upon the
modern world where the notion of selfish and egocen-
tricity is becoming a world culture. Through modern
mobile devices we tend to live in a personal virtual world
rather than the world of true relationship and the reality.
We fail to be a more robotic than a human. Therefore,
through realization of public benefit charity one should
understand that we are not the only one who lives in
this earth. This earth is a common place for all sentient
beings and we have to live harmoniously for the better-
ment, peace and prosperity for the whole world. This 1s
the true Buddhism. l
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WFB General Conference

No. Place Date Year
First Colombo, Sri | 25 May - 6 Jun. | BE. 2493 -
Lanka (1950)
Second Tokyo, Japan 5-30 Sep. B.E. 2495
(1952) B
Third Rangoon, 3-17 Dec. B.E. 2497 (1954)
Burma
Fourth Kathmandu, 15-21 Nov. B.E. 2499
Nepal (1956)
Fifth Bangkok, 24-30 Nov. B.E. 2501
Thailand (1958)
Sixth Phnom Penh, 4 - 22 Nov. B.E. 2504
Cambodia (1961) The Themes of the Past General
Seventh Sarnath, India 29 Nov.-4 Dec. | BE. 2507
(1964) Conferences of the WFB
Eighth Chiang Mai, 6-12 Nov. BE. 2509 N ity/ ™
Thailand (1966) S IV ICEN T €me
Ninth Kuala Lumpur | 13-20 Apr. BE. 2512 (1969) o %Zﬁs?ﬁin&?ﬁ/ﬁs f;?:fﬁf;g?;m;eace and
and Penang,
Malaysia ° history, the conference
had a theme)
Tenth anrll?(;nbo, sn 22-27 May BE.2515 (1972 gt Kuala Lumpur and “Buddha Dhamma : A Way of
Penang, Malaysia Life”
Eleventh Bangkok, 20-25 Feb. B.E. 2519 (1976) om Colombo, Sri Lanka “World Peace Through
Thailand g Buddhism"
uddhism’
Twelfth Tokyo and 1-6 Oct. B.E. 2521 (1978
Y ( ) 110 Bangkok, Thailand “Role of Buddhists in Present
Kyoto, Japan Day Society”
Thirteenth Bangkok and 22-28 Nov. B.E. 2523 N ,, - .
Chiangmai, (1980) 12¢ Tokyo and Kyoto, Japan BuddP"nst Contributions to the
Thailand Future
Fourteenth Colombo, Sri | 27 Aug. BE. 2527 13" E/\ar,‘g%‘sk, Ia“‘; Chiang ?Uddh‘“ PT""C“LC,? n
Lanka (1984) ai, Thailan ontemporary Life
Fifteenth Kathmandu, | 26 Nov-2 Dec. | BE. 2529 ) Colondie, Sillerta ﬁ“‘ighc‘srl"'s CO”:‘;’”“"*} to
R (1986) orld Culture and Peace
Sixteenth Los Angeles, | 19-26 Nov. BE. 2531 (1988) 15% | Kathmandu, Nepal ‘Lumbini : A Symbol of World
USA. Peace’
T a— Seeull, Ko 21-29 Oct. BE. 2533 g Los Angeles, USA “"W.EB. : Unity for World Peace”
(1990) 17 Seoul, Korea “Buddhist Challenges Into the
Eighteenth Taipei and 27Oct-3Nov. | BE. 2535 Next Decade
Kaohsiung, (1992) 18" Taipei and Kaohsiung, "Development through
Chinese Taipei Taiwan Harmony and Cooperation”
Nineteenth Bangkok, 22-29 Nov. BE. 2537 (1994) 19™ Bangkok, Thailand “Buddhist Way : The Way to
Thailand Harmony and Peace”
Twentieth Berkley, NSW, 29 Oct-2 Nov. | BEE. 2541 (1998) 20 Berkley, Wollongong, “Buddhism and Challenges in
Australia Australia the 21% Century”
Twenty-first Bangkok, 5-9 Dec. B.E. 2543 21 Bangkok, Thailand “Buddhism and Globalization”
Thail 2
ailand (2000) 22nd Kuala Lumpur, Malaysia | “Wisdom and Compassion: The
Twenty- Kuala Lumpur, | 9-13 Dec. B.E. 2545 Way Forward”
second Malaysia (2002) 23 Fo Guang Shan “Buddhism and Tolerance for
Twenty-third Kaohsiung, 19-23 Apr. B.E. 2549 Monastery, Taiwan World Peace”
Chinese Taipel (2006) 240 Tokyo, Japan "Buddhist Contributions to
Twenty-fourth | Tokyo, Japan 14-17 Nov. B.E. 2551 Resolving Social Problems”
2
(2008) 25M Colombo, Sri Lanka “Reconciliation through the
Twenty-fifth Colombo, Sri 14-17 Nov. B.E. 2553 Teaching of Buddha”
Lanka ) 2L Yeosu City, South Korea | "Buddhist Ecological-
Twenty-sixth Yeosu City, 11-16 Jun. B.E. 2555 Environmental Thought &
South Korea (2012) Practice for the 215t Century”
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TENTATIVE PROGRAMME

The 27" General Conference of the WFB
The 18" General Conference of the WFBY and Meeting of the WBU Council Members

Baoji, Shaanxi, People’s Republic of China

Date: 14 to 19 October B.E. 2557 (2014)

Venue: Tentative - Wanfu Qixing International Hotel and / or Gaoxin Joy International Hotel,
Baoji, Shaanxi, People’s Republic of China

Theme: Buddhism and Public - Benefit Charity

Date Time Schedule of activities Venue

14% (Tue) 08.00-12.00 | Arrival of all WFB Executive Council Members
12.00-13.00 Lunch Room.......
15.00-18.00 | The Executive Council Meeting of the WFB Room.......
18.00-19.30 Dinner

15" (Wed) All Day Arrival of all participants at the Airport and Railway station with transfer to the Hotel

Registration Hotel Lobby

06.00-07.00 | Morning Call
07.00-08.30 | Breakfast Room.......
09.00-12.00 | The Executive Council Meeting of the WFB (Con.) Room.......
12.00-13.00 Lunch Room.......
18.00-19.00 Dinner Room.......
19.00-22.00 | WFB General Council Meeting Room.......

16™ (Thu) 06.00-06.30 | Morning Call
06.30-07.30 Breakfast Room.......
0730-09.00 All participants arrive at Famen Temple Famen Temple

09.00-09.15 | Pray for Blessings and Buddhist Relic Worship
09.15-11.10 Opening Ceremony and Address

11.25-12.25 Thousand People Dining Ceremony
12.25-13.30 Lunch

13.45-14.20 Group Photograph

14.20-17.30 Famen Temple Scenic Visit

17.30-18.30 Dinner

19.00-20.00 | Lamp Transmission Ceremony

20.00-21.30 | Return to Baoji

17 (Fri) 06.00-07.00 | Morning Call
0700-08.00 | Breakfast Room.......
08.00-10.00 | WFB 1 Plenary Session Room.......
10.00-12.00 Meeting of 11 Standing Committees Room.......
12.00-13.30 Lunch Room.......
13.30-16.00 | Symposium: Buddhism and Public-Benefit Charity Room.......
16.00-18.00 | WFB 2" Plenary Session Room.......
18.00-19.00 Dinner Room.......
19.00-21.00 | WFB 2" Plenary Session (Con.) Room.......
18™ (Sat) 06.00-07.00 | Morning Call
07.00-08.00 | Breakfast Room.......
08.15-12.00 « Venerable Master Chuan Yin delivers an address Room.......

« Speech from distinguished speakers
« Baoji Declaration

« Presentation of the WFB Awards

¢ Closing Ceremony

12.00-13.30 Lunch Room.......

14.00-14.30 Prepare to leave the hotel Room.......

14.30-15.30 Visit Baoji Bronze Ware Museum
15.30-16.30 Visit Shi-ku Garden

16.30-17.00 Visit Shi-ku Culture Gallery Bridge
1700-17.30 Return to the Hotel

18.00-19.00 Dinner Room.......
9 (Sun) 06.00-07.00 | Morning Call
07.00-08.00 | Breakfast Room.......

08.00-22.00 | Departure
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Statue of Xuanzang near the Giant Wild Goose
Pagoda in Xv’an, China — Photo: Courtesy of
David Castor submutted to wikimedia.org




Xuanzang,
Buddhism

By Onnucha Hutasingh

uanzang as called in Mandarin lived

from 602 AD to February 5, 664 AD.

He was a great Buddhist monk deter-

mined to acquire Tipitaka or Buddhist

Scriptures from India where Buddhism

originated, bring them back to China
and translate them into Chinese language. His work
was then translated into other languages. Therefore, he
was recognized for playing important roles in spreading
Buddhism farther from China to Japan, Korea and other
countries.

Xuanzang was born in the Chen (in Mandarin) fam-
ily. His former name was Yi. (During the Tang dynasty,
members of the Chen family in Chang’an and Luoyang
cities led by army chief Chen Yuanguang moved to
and ruled adjacent Teochew, Shantou, Guangdong and

WI=833133
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lag osu¥1 KadvKk

wszdadnde vive dudlosiunansin ieuss (Xuanzang)
Faduyanalulsziamansfifidinegszming a.a. 602-5
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e flemsihumslusaydanselnstgn andsemeBuie Auuau
Aufiannsenaun wdthndunudadunwiu newssgnine
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a Jewel of

A portrait of Master Xuanzang painted by an artist of the Song Dynasty



Xuanzang, a JeweL oF BubpHism

...Xuanzang wrote a book to record his
west-bound journey in 646 AD. The
book was known in its English title

of “The Great Tang Dynasty Records
on the Western Regions.” Qui Sulun
of Beijing Foreign Studies University

translated the Chinese-language book
into Thai and it was published for

the first time by Matichon Publishing
House in October 2004...

Fujian.) Xuanzang or Chen Yi was born in the reign of
Emperor Sui Wendi at Louyang city in Gaozu district of
Henan province. His father Chen Hui used to be a dis-
trict chief in an early period of the Sui dynasty. As politics
deteriorated in the late period of the Sui dynasty, he re-
signed and returned to his native province. Ancestors of
Xuanzang descended from a nobleman during the Han
dynasty. He was the youngest among four siblings. During
his childhood, he followed his second eldest brother who
was a Buddhist monk in Louyang. His own ordination at
the age of 13 was royally sponsored. He was very good
at preaching. He tried to find a genuine Buddhism ex-
pert throughout China but to no avail as no one at that
time knew Pali and Sanskrit languages. He learned from
his studies that some existing chapters of Buddhism in his
country were distorted and others were incomplete.

In the eighth month of 629 AD, he decided to go
to India. He described hardships in his journey to ac-
quire the real Buddhism. He had to wade through de-
serts where there was nothing else but sand. Winds both
spread and gathered the sand. No human footprints were
left so many people got lost in the trip. Nothing else was
seen and there seemed to be no directions. Travelers had
to follow lines of bone piling along the way. There was
neither water nor grass. Winds were hot. Whenever they
blew, both humans and animals lost their senses and fell
ill. Sometimes, he heard tunes, whistles, laments and cries.
He looked around but could never locate the sources of
those sounds. Many travelers died because of the haunt-
ing ghosts.

What he had encountered proved that Xuanzang
have strong spirit and faith for Buddhism, and above all
1s his determination to study, understand and disseminate
the truth and core of Buddhism.

The main objectives of his journey to India were
to study scriptures at Nalanda and visit Buddha-related
places. On the way, he also looked for learning opportuni-
ties through discussing Buddhism with experts. Through
the activities, he learned that the Dhamma was truly not
in a scripture, but in determination to adhere to decent
practice and behaviors.

Xuanzang spent about 12 years researching at
Nalanda, the first Buddhist university at that time.
Afterwards he studied Buddhism at other well-recognized
locations. Consequently, he was knowledgeable about
Buddhism and his teachings always impressed general
people. He wrote books and gained more experience as
time passed by. Soon he became as well-known in India as
he was in China.

Xuanzang wrote a book to record his west-bound
journey in 646 AD. The book was known in its English ti-
tle of “The Great Tang Dynasty Records on the Western
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Xuanzang, a JeweL oF BubbHism

Phallop Thaiarry, Secretary General of WEB in fiont of Xuanzang statue
Waan lneer wvisnas waa. ninguduwsydae1ds idoedieu

Regions.” Qui Sulun of Beijing Foreign Studies University
translated the Chinese-language book into Thai and it
was published for the first time by Matichon Publishing
House in October 2004. The book contains the records
of Xuanzang on his journey that took as long as 17 years
to acquire Buddhist Scriptures in India. Monk Bianji
compiled them during the reign of Emperor Taizong of
the Tang dynasty.

The records are highly valuable as they have been
helping people from generation to generation to com-
pletely understand the meticulous aspects of Buddhism in
the way that no one else can do.

Details in the book include a story about Buddha’s
footprints. It tells readers that the constructions of
Buddha’s footprints started long ago. Xuanzang men-
tioned a temple named Cakra in the country of Kuci
where he passed before reaching India. He described that
there were Buddha images that appeared too beautiful for
humans to make. In the eastern part of the temple, there
was a big and creamy jade stone that was over six centim-
eters wide. It looked like a sea clam. On the jade stone
appeared the Buddha’s footprint of 5.94 centimeters long
and 1.98 centimeters wide, which always glowed brightly
on Buddhist holy days.

The book also mentioned that Buddhist vegetarians
had existed for a long time as well. Xuanzang described
that images of standing Buddha lined both sides of a
way near Cakra temple. In front of the Buddha images
was a square where a gathering took place in every five
years. A period from dozens of days before the autum-
nal equinox festival to dozens of days after the festival
was the time when Buddhist monks from all corners of
the country gathered at the square. The king, noblemen,
councilors and general people stopped their normal activ-
ities, cleaned themselves, changed their clothes, practiced
Buddhism and listened to the teachings there together.
Buddha images were paraded on about 1,000 vehicles.

The Buddhist Lent period was also described.
Normally the period starts from the first day of the wan-
ing moon in the eighth lunar month but in former times
the beginning of the lent depended on the climate of in-
dividual countries. In Tukhara, there were 27 regions and
locals of all the regions were ruled by Tukhar people. It
was hotter there and consequently there were epidemics.
It rained continuously from the end of winter to the be-
ginning of spring and there were always epidemics. That
prompted monks to set their lent from the 16th day of the
12th month to the 15th day of the 3rd month. The reli-
glous practice existed only in that country as it depended
on natural conditions there including its unusually long
rainy season.

Besides, Xuanzang who was observant and good
at recording mentioned the first acceptance of the five
Buddhist precepts and the first Buddhist stupa. In the
country of Bulkh, there was one stupa each in Trapusa
and Bhallika towns (presently in India) and each stupa
was about 100 meters tall. After his enlightenment,
the Buddha walked from his Bodhi tree to the forest of
Isipatana Mrigadayavan. On the way, two residence own-
ers saw the majestic appearance of the Buddha. They fol-
lowed him and offered him dried rice balls and honey.
The Buddha then taught them about what made humans
and deities happy. Both residence owners therefore were
the first two persons to accept the five basic Buddhist pre-
cepts and listen to Buddha’s teaching during their merit-
making.

At the end of the teaching, both men asked the
Buddha to give them something they could later worship.
The Buddha gave them his hair and nails. Before return-
ing to their neighborhood, both men asked the Buddha
how they should worship his gifts. In response, the Buddha
folded his outer robe in a rectangular shape and placed
it on the ground. Then he folded other robes that were
usually worn in his residence at day, placed them on top
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Xuanzang, a JeweL oF BubbHism

of the outer robe, laid an alms bowl upside down on the
folded robes and placed a cane on the bowl. That made
the shape of a stupa. Returning to their hometowns, each
of them had built a structure that resembled the shape of
what the Buddha made with his robes, the bowl and the
cane and that became the first Buddhist stupa.

Xuanzang also clearly described Buddhism in India
at that time. His records showed that Buddhism was open
to everyone who wanted to learn about the essence of
dhamma or the cosmic law and order no matter which
sects or principles learners believed in. Xuanzang wrote
that individuals naturally differently understood the
profound dhamma that Buddha taught. As the days of
Buddha had passed very long time ago, individuals’ un-
derstandings about his profound Dhamma depended
on their own abilities of perception and wisdom. There
were many sects of Buddhism that developed conflicts
on religious beliefs, and the conflicts were as strong as
crashing waves. A same sect might recommend differ-
ent ways to achieve one single goal. Eighteen sub-sects
of the Theravada Buddhism wanted to be the right one.
Dhamma of Mahayana Buddhism was different from
that of Theravada. During meditation, someone might
appear contemplative while others might walk back and
forth. Knowledge and wisdom of individuals were much
different.

Consequently, monks of different Buddhist sects
had their own disciplines and their different advanced
dhamma beliefs that were however based on the Buddha’s
teachings.

Buddhist monks regularly gathered, discussed the
pros and cons of one another’s beliefs, crosschecked one
another’s behaviors, demoted those with low wisdom
and promoted those with great wisdom. Such traditions
encouraged people and monks to study and practice
Buddhism to satisty their own needs.

Monks punished peers who violated the disciplines.
Petty punishment occurred in the form of reprimands in
public. Harsher punishment was the end of association by
others, and the most extreme punishment was complete
isolation that resulted in the expulsion of wrongdoing
monks from the Sangha groups. The punished persons
would have no place to stand and would be automatically
forced to leave the monkhood.

Xuanzang returned to Chang’an on 24 January 645
AD, with 657 Buddhist scriptures, Buddha relics and
statues that had to be carried by as many as 20 horses. His
round journey took about 19 years and he had reached as
many as 138 regions. He spent 20 years translating those
Pali-language scriptures into Chinese at Da Cien temple
where he was its abbot. He also designed the Big Wild
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Goose Pagoda in Xi’an for keeping the Buddha relics and
those scriptures he brought from India. Xuanzang passed
away peacefully in 664 AD at the age of 69.

Emperor Taizong wept for the death of Xuanzang
and said, “The jewel of the country has gone.” Although
Xuanzang had earlier requested that his funeral be made
simple by wrapping his body with a mat and then buried,
the emperor organized a grand funeral to honour him.
It was said that as many as 2 million Chinese people at-
tended the ceremony. He is the only Buddhist monk to
be mourned by a large number of people in the history
of China.

Xuanzang wrote at the end of his records on the
western regions that he intended to describe the environ-
ments of countries and regions, as well as the character-
istics, moralities and behaviors of local people. Although
it was difficult to describe them all, he did not make them
up, Xuanzang wrote.

Xuanzang had passed away around 1,000 years ago
but Buddhists have always been aware of his strong de-
termination, thanks to the continuous preservation and
dissemination of Buddhist principles from past to present.
The Buddhists’ learning about their religion is reflected
through Xuanzang’s saying that “Whether Buddhism is
clear or shadowy depends on the perceptions, attitudes
and minds of Buddhists.” l
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THE LONG MARCH
OF BUDDHISM

This story is excerpted from Olcott Gunasekara’s essay enti-
tled Global Spread of Buddhism Through The Ages penned
in celebration of the 2600th anniversary of the demise of the
Buddha or the Enlightened One in 2011
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The teaching of the
Buddha is like a
great oasis without
boundaries and any
one is free to dip into
and quench their
thirst and be reborn
with a fresh outlook
on life. Even after
2,600 years of his
demise, the message
of the Buddha is

as fresh and as
incontrovertible as
on the day he set in
motion the Wheel

of Dhamma to

five ascetic monks
in Benares, now
Varanasi, in India.

rom five ascetics Buddhism has now
become the faith of about a fifth of
the world’s population. This article
traces the high points and milestones
in the spread of the Buddha’s noble
teaching, carried out with mission-
ary zeal by all those who embraced it
-- monks and nuns, laymen and lay-
women — and who travelled far and wide with the absolute
desire of making known the noble Dhamma (teaching),
and with no intention of returning to their homelands.

The story begins with the passing away of the Buddha
in 544 BCE -- as 1s generally accepted in the Theravada
tradition -- in Kusinara, India, at the age of 80. Since
he attained enlightenment when he was 35 years old, the
Buddha dedicated the last 45 years of his life trying to rid
the people from the endless cycle of birth and death, de-
cay and suffering -- an effort that excacted great personal
toll for he was out in the open most of the time walking
the highways and byways in his unrelenting quest to take
his message to the masses, and all this time he slept little
and often found himself at the mercy of the elements.

The Buddha’s message was one of compassion
delivered by word of mouth. A moral tour de force
with universal appeal, his message transcended national
boundaries, cultures, languages and local superstitions, at-
tributable to the humanizing influence it had on everyone
who came in contact with it, To these people, Buddhism
became the religion of choice. At its peak it had follow-
ers in lands stretching from Syria to the Far East and the
Caspian Sea in Central Asia to South and Southeast Asia.

The proliferation of Buddhism is as much a journey
of spirituality as a walk through history. Traced here is
its march through the ages against the backdrop of con-
temporary events which have had a bearing on its form
and progress, directly or indirectly, including the price-
less contribution of some of the greatest conquerors the
world has seen, to the expansion of Buddhism from its
early years to its status today as a religion truly global in
scale and scope. Here are some of the highlights.

* The first 100 years of the Buddha’s demise (544-
444 BCE) were relatively insignificant except for the con-
vening of the First Council of Buddhist monks and con-
solidation of the dhamma (teaching) and the vinaya rules
of discipline. But the next century saw for the first schism
appear in Buddhist ranks and by the time it drew to a
close the religion had splintered into 18 sub-sects -- just as
Alexander the Great having conquered the Sindh region
was knocking at India’s doorsteps.
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THe LonG MaRrcH oF BubbHIsm

* The next century (343-244 BCE) saw Buddhism
make some of its biggest strides. Alexander’s arrival united
the kingdoms of north India and Emperor Ashoka (264-
221 BCE) built a mighty empire that bought the Indian
subcontinent under a single hegemony for the first time.
More significant, though, was his embrace of Buddhism,
his convening of a Buddhist council after which he dis-
patched missions to kingdoms in Syria, Egypt, Greece,
Macedonia, Libya, southeastern Europe, Sr1 Lanka and
Southeast Asia bearing the message of the Buddha.

* Tour hundred years later — in the 700th year of
the Buddha’s demise — another emperor, Kaniska, whose
seat of power was northwest India, would follow into
Ashoka’s footsteps, driven by the same reason — remorse
at bloodshed and carnage from his conquests — and dis-
patch a second wave of missionaries, this time to Central
Asia, China, Mongolia, Korea, Japan, Tibet and Russian
Siberia. He too would convene a Buddhist council. It de-
cided to translate Buddhist canon and commentaries —
available only in Pali or Sanskrit till then — into Chinese
and other languages.

This brought a huge surge in interest in Buddhism in

i | - I i
Buddha’s statue located near Belum Caves, Andhra Pradesh, India
Photo: commons.wikimedia.org

Central Asia where it was the foremost religion from 156-
256 AD, notably around Xinjiang, and knocking on the
door of China. And very soon the first wave of Chinese
scholars would trek the Himalayas to India in search
of knowledge, followed by their Indian and Sri Lankan
counterparts travelling in the opposite direction.

The last 100 years completing the first millennium
of the Buddha’s demise was the beginning of a golden
era for Buddhism in Asia. By this time it had become the
state religion of China and it spread rapidly particularly
in the mountain kingdoms of southwestern Central Asia.

Photo: commons.wikimedia.org

In India, too, it flourished under monarchs of the Gupta
Dynasty from 320-413 AD, and it was during this period
that Nalanda, traditionally linked with Emperor Ashoka,
grew in importance, rising to become a seat of Buddhist
learning. In Southeast Asia, Korea and Japan Buddhist
activity was also recorded.

The years 557-656 AD saw Buddhism reach new
frontiers, but it also had its share of setbacks in the form
of the resurgence of Hinduism in India and the push from
Islam, starting with the Hun invasions which wrought ex-
tensive loss of life and property, and by other Muslim rul-
ers who followed in their wake. The one bright spot was
Tibet where Buddhism officially arrived in the year 611.
The country would later play a very significant role in the
propagation of Buddhist faith and culture.

Entering the 14th century of the Buddha’s demise
(757-856 AD), the Buddhist torch that set ablaze a rich
cultural heritage in Central Asia had been extinguished by
the onslaught from marauding Muslim invaders, making
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The Buddha Sakyamuni announces the dharma to his disciples on the
night of the full moon.

Photo: Wat Yana Sangwanaram
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...Tlbet was one silver
lining with Buddhism
there in ascendency
from 1557-1656 AD, and
it wielded considerable
influence in its
neighbouring mountain
kingdomes. It was in this
century the sovereignty
of whole Tibet was
conferred on the Dalai
Lama, and Tibetan
Buddhism spread to
Korea and Japan where
it acquired the character
of a national religion...

land routes increasingly hazardous. The old order was
breaking up. Maritime routes opened as a result, facilitat-
ing the exchange of ideas, books and art, mainly between
India, China, Sri Lanka and Java, where Buddhism hit a
peak, evident from the construction of a Buddhist tem-
ple in Borobudur. By this time Burma, Thailand, Laos,
Cambodia and Vietnam were firmly in the Buddhist
camp.

However, all was not well for Buddhism on the home
front, India, where in the century that followed Buddhist
activity was gradually pushed into the eastern region,
mainly around Bengal and the University of Nalanda,
due to polarization — between followers of the original
teachings of the Buddha, and the emergence of unortho-
dox sects that lent weight to tantricism: it sapped the inner
strength of early Buddhism. It will be remembered as a
century of decadence and degeneration, but outside India

Photo: commons.wikimedia.org

Buddhism continued to be a powerful force until it was
undone by Islamic influence and Muslim invaders.

For the next three centuries Buddhism found it-
self at the receiving end of religious rivalry In Central
Asia but elsewhere — in China, Southeast Asia, Korea,
Japan, Nepal and Tibet — it flourished like never before.
However, it did make a comeback in Central Asia later,
cashing in on the support of one of the greatest con-
querors of all time, Genghis Khan, The Mongol inva-
sions (1147-1256 AD) created a huge empire. Since the
Mongols were Buddhists, the cultural links that prevailed
between China, Tibet, Korea and Mongolia were rein-
forced. Buddhism’s crowning glory, though, arrived with
the ascension of Kublai Khan, whose spiritual teacher
was a Tibetan monk, to the Chinese throne in the next
century. He gave every encouragement to Tibetan monks
to spread Buddhism.

Not much happened in the Buddhist world in the
period 1357-1456 AD and it is safe to say the heyday of
Buddhism was over, except in Tibet. The next hundred
years, 1457-1556 AD, however brought Buddhism face to
face with a new adversary, Christianity, after Portuguese
explorers found a maritime route to India.

Tibet was one silver lining with Buddhism there in
ascendency from 1557-1656 AD, and it wielded consider-
able influence in its neighbouring mountain kingdoms. It
was in this century the sovereignty of whole Tibet was
conferred on the Dalai Lama, and Tibetan Buddhism
spread to Korea and Japan where it acquired the charac-
ter of a national religion.
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THe LonG MaRrcH oF BubbHIsm

The light of Asia

Sir Edwin Arnold

The period crucial to understanding the spread of
Buddhism from a modern perspective is one between
1757-1856 AD, when Western scholars, fired by the de-
sire to understand the East, set out to study the life of the
Buddha and all he stood for. A firm foundation was laid
by early Indologists like Sir William Jones (1746-94), H. T.
Colebrook in 1882 and others. Works they published over
the next century led to a revival of interest in Buddhist
studies. But the translation of thoughts into a different
language is difficult task. To that end these Western schol-
ars failed conceptually, but tried to succeed linguistically,
leading sometimes to erroneous interpretations. These re-
marks should in no way be taken as an attempt to lessen
the contribution the pioneers made in the propagation
of Buddhism in the West. The translations mainly from
Pali, Sanskrit, Tibetan and Chinese texts into Western
languages made a comparative study possible for the first
time.

Buddhust Centre, Uganda

One contribution, penned by Sir Edwin Arnold in
1879, needing mention is “The Light of Asia”. Up to now
there have been over 60 editions in England and 80 in
America. The other event with far-reaching consequences
was the formation of the Pali Text Society in England in
1881 by Prof T. W. Rhys Davids, followed by the Buddhist
Text Society of India 11 years later. In 1891 the Mahabodi
Society of India was founded with the objective to return
the temple in Bodh Gaya to Buddhists. With the enthu-
siasm created by these events, backed by deep intellec-
tual interest of Western scholars, Buddhism gradually
spread to the US and European countries. In the same
vein, the Buddhist Society of Great Britain and Ireland
was formed in 1907 with Prof Davids as president. Before
long, the field spread to Germany thanks to the pioneer-
ing works of Max Mueller and M. Winternitz. In France,
the early pioneers were Dr Sylvan Levi and Prof Louis
de la Valle Poussin. And in 1950 the World Fellowship of
Buddhists was formed in Sri Lanka. Its inaugural meeting
drew delegates from 29 countries representing both the
East and West. In 1956 the first Buddhist society in Brazil
was formed.

And arriving at the last leg of this narrative, which
covers the period 1957-2011, it is worth noting that two
major upheavals put Buddhism back in the spotlight. The
first was the flight of the Dalai Lama from Tibet in 1959
in the face of Chinese aggression, and, second, the pros-
ecution of Buddhists in Vietnam in 1963 by a Catholic-
leaning regime at the time, which drove a few monks and
nuns to commit self-immolation. Both incidents drew
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B.E.2493 (1950) in Colombo, Sri Lanka.
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Plum Village, France

attention worldwide. Many a young American soldier
of Vietnam War returning home had an urge to learn
more about Buddhism. As a result Buddhism was studied
under Comparative Religions and in certain universities
like Wisconsin and California even chairs for the study of
Buddhism were created. At Harvard and Yale Centres for
the Study of World Religions were established.

In Europe there are many organizations belonging
to all schools of Buddhism today. In 1975 the Buddhist
Union of Europe was launched in Paris by representatives
of Buddhist groups based in Germany, Austria, France,
Holland, Italy, Belgium and Switzerland. There also ex-
ist Buddhist groups in Scandinavia, Hungary and Poland.

The first Buddhist mission to Africa was in 1967,
to Ghana, a group of monks travelling there from Sri
Lanka. Australia, too, has sizeable Buddhist population
in Melbourne, Victoria; Sydney, New South Wales, and
Western Australia.

CONCLUSION

The Buddha’s message is one of compassion and tol-
erance and being content and at peace with oneself. Yet,
if you look back, it was war that lent his message great-
est coherence and won it its biggest audience. The prime
example is Emperor Ashoka and his dispatching of the
first wave of missionaries after converting to Buddhism

in the aftermath of the Kalinga War, He begat Emperor
Kanishka who dispatched a second wave of Buddhist
missionaries 400 years later. The Mongol invasions and
Kublai Khan’s ascension to the Chinese throne helped
spread Buddhism further. More recent examples, in the
last 50 years or so, are the wars in Korean and Vietnam
which for the first time put US servicemen in direct con-
tact with the Buddhist culture. Like it or not, and neither
would it be improper to say, war has been a recurring
theme in the expansion of Buddhism to new frontiers.
Destructive and accompanied by great loss of life, wars
spawn voids hard to fathom and harder still to fill. In
stepped Buddhism. Throughout the course of history it
has proven a healing faith.

Although Buddhism has spread to new lands in the
last 250 years, in Asia, the cradle of the faith for over two
millenniums, there has been a gradual downturn. The
whole of Central Asia, Afghanistan, Iran and Pakistan are
lost to Islam. The same is true of the Malay peninsula and
Indonesia including Java and Sumatra.

But there’s no need to be despondent. Like the big
bodhi tree in Bodh Gaya, India, under which Prince
Siddartha attained enlightenment, the future of Buddhism
is more secure today than any time in the last 300 years.
And like the bodhi tree it has spread its roots to farther
corners of the world and ready to sprout new shoots. ll
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TIMELINE OF BUDDHIST HISTORY

Buddhist Western Major Events World Figures and Events
» Persian Empire founded by Cyrus the
6" Centur « Life of Siddhartha Guatama, the historical Buddha: Great (550 B.CE)
- 120* BCE * Y conventional dates: 566-486 B.C.E. (According to more | « Confucius (551-479)
T recent research, revised dates are: 490-410 BCE). » Zarathustra (630-553)
« Birth of Mahavira (550)
* Socrates (469-399)
» The Buddhist Canon as it exist today was settled at this | « Plato (427-347)
-20 5™ Century Council and preserved as an oral tradition « Battle of Marathon (490)
» Greek-Persian Wars (490-479)
» Partheon Built (438)
» Second Buddhlst Council at Vesali (386) about 100 year | Avistotle (384-322)
after the Parinirvana.
144 47 Century | * Frst schism of the Sangha occurs in which  Alexander the Great (356-323) in-
the Mahasanghika school parts ways with the vaded India (327)
Sthaviravadins and the Theravadins.
» Non-canonical Buddhist Council at Pataliputra (367)
» Reign of Indian Emperor Ashoka (272-231) who
converts and establishes the Buddha's Dharma on a
national level for the first time. » Great Wall of China (250)
» Third Buddhist Council at Pataliputra (250) under the
244 3 Century patronage of Emperor Asoka about 200 years after the | « Hadrian's Wall circa 3rd Century AD
Parinirvana. « The modern Pali Tipitaka now essentially
complete. » Hannibal Barca (2477-1837)
» Ashoka's son and missionary Mahinda established
Buddhism in Sri Lanka (247)
» Beginnings of Mahayana Buddhism (200).
. Cgmppmhon of Prajngparamlta llteratu're o . « Buddhist monuments: Sanchi,
 Historical record has it that two Buddhist missionaries X )
. . Amaravati, Bodh Gaya, India. (185-
344 2n Century from India in 68 AD, arrived at the court of Emperor 175)
Ming (58-75) of Han Dynasty. They enjoyed imperial
favour and stayed on to translate various Buddhist . .
Texts, one of which, The ‘Sutra of Forty-two Sections’ 0 IR IRy i i (20.5-2210)
continues to be popular even today
. En'tu'e scrlptgrgl canon of Theraqua Sghool was com- | 01BCE Mar 1, Start of the revised
mitted to writing on palm leaves in Pali at the Aloka Julian calendar in Rome
444 1st Century Cave, near Matale, Sri Lanka (35-32) . '
. . . . . « Julius Caesar (100-44)
» Milinda-pariha or Questions of King Milinda to i .
« Virgil, Latin poet (70-19)
Venerble Nagasena
« King Kaniska (78-101) convened the Fourth Buddhist
Council at Jalandhar or in Kashmir around 100 CE. AN UGS
(s 'S not recogmzeq byiine Thgravadms) . » Destruction of Jerusalem and the
544 1t Century * Buddhism established in Cambodia 100 C.E and in second Temple: (70 CE)
CE* Vietnam 150 CE (e RS
. Compqsmon of Lotus Sutra and other Mahayana o Toite Bl st sersTesariies] in ek as
Buddhist texts. hurman form
» Buddhism enters Central Asia and China. '
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* Roman Empire reaches the height of
* The Age of Indian Buddhist philosopher Nargarjuna its power.
644 2nd Century (150) founder of the school of Madhyamika (‘the » In 185 C.E, Shunga a Brahman gen-
Middle Way'). eral became the ruler and the Shunga
dynasty ruled for 112 years in India.
» Expansion of Buddhism to Burma, Cambodia, Laos, : Thrgg thgdoms dynastyA (229_265)
: . Division into three states: Wei,
Vietnam, and Indonesia Shu, Wu. Many scientific advances
744 3 Century » The Yogacara (meditation) school was founded by o .
Maitreyanatha (3rd century) adopted from India .
* Buddhist influence in Persia spreads through trade o RS IBP3er COnSEminG Camvais
Christianity (312)
» Asanga (310-390) and his brother Vasubandhu (420-
500) prominent teachers of the Yogacara school of » Gupta dynasty exemplified by
Buddhism. Chandra Gupta II (375-415) domi-
844 4™ Century * Development of Vajrayana Buddhism in India nated North Central India.
« Translation of Buddhist texts into Chinese by
Kumarajiva (344-413) and Hui-yuan (334-416) « Saint Augustine (354-430)
» Buddhism enters Korea (372)
» Buddhist monastic university founded at Nalanda, India.
* Buddhaghosa composes the Visuddhimagga and ma-
jor commentaries in Sri Lanka .
» Buddhism established in Burma and Korea. : grgiigtwy Anglo-Saxon nvasion of
» Chinese pilgrim Fa-Hsien visits India (399-414)
944 5™ Century . . . .
» Amitabha (Amida) Pure Land sect emerges in China. S [Earliest hospirallin Srillemka) (457)
« Sri lankan Theravadin nuns introduce full ordination
lineage into China (433) .
» Mahayana Buddhism was introduced into Java, G G WIS i [ Spie
: . . (476)
Sumatra, Borneo, mainly by Indian immigrants.
» Bodhidharma founder of Ch'an (Zen) arrives in China
from India. (526)
» Sui Dynasty in Chinese History (589-617) beginning of
Golden Age of Chinese Buddhism. » Prophet Mohammed (570-632)
* Development of T'ien-tai, Hua-yen, Pure Land, and . .
1044 6" Century Ch’an schools of Chinese Buddhism. : ;;g)Age of Islamic Expansion (630-
» Buddhism enters Japan (538) becomes state religion
(594) . s .
¢ Buddhism flourished in Indonesia. * First pagoda built in China (600)
» Jataka Tales translated into Persian by King Khusru
(531-579).
» Construction of Potala Palace, Jokang and Ramoche
temples to house Buddha images (641-650).
1144 7 Century » Harsa-vardhana ruler of a large empire in northern « [slam sweeps across North Africa
India from 606 to 647. He was a Buddhist convert in a (700-800)
Hindu era.
» Chinese pilgrim Hsuan-Tsang (602-664) visits India » Tang dynasty, China (618-906)
» Academic schools (Jéjitsu, Kusha, Sanron, Hossé, Ritsu, L .
. : « Nara Period in Japanese history
and Kegon) proliferate in Japan. (710-784)
« Great debate between Tibetan and Chinese Buddhist
schools. « First monastery built in Tibet (Sam-
1244 8™ Century » Ch'an declared heretical in Tibet. ye) (749)
* Nyingma School of Tibet Buddhism established.
* Borobudur Temple complex built in Java. * Moslem invasion of Central
» Jataka Tales translated into Syrian and Arabic under
title: Kalilag and Damnag. » Charlemagne (742-814) Asia (760)
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» Khmer kings build Angkor Wat, the world's largest
religious monument.
» Tendai School (founded by Saicho (767-822) and » Heian Period in Japanese history
Shingon School (founded by Kukai: (774-835) appear (794-1185)
1344 9™ Century in Japan.
» Great Buddhist persecution in China (845) » First printed book, Diamond Sutra,
« Biography of Buddha translated into Greek by Saint China (868)
John of Damascus and distributed in Christianity as
“Balaam’ and "Josaphat”.
« First complete printing of Chinese Buddhist Canon ' f; 6n(;g_ E};S?Sty in Chinese History
1444 10" Century | (983) known as the Szechuan edition. « 1000 CE The population at this time
* Buddhism in Thailand {300-1000) was about 200 million people in the
« I[slam replaces Buddhism in Central Asia (900-1000). world peop
» Conversion of King Anawrahta of Pagan (Burma)
(1044-1077) by Shin Arahan.
« Atisha (982-1054) arrives in Tibet from India (1042). » 1000-1100 There was a Confucian
» Marpa (1012-1097) begins Kargyu School of Tibetan revival in China.
Buddhism.
» Milarepa (1040-1123) becomes greatest poet and most | « Edward the Confessor, English king
1544 11% Century popular saint in Tibetan Buddhism. (1042-1066)
*The bhikkhu and bhikkhuni (monk and nun) commu-
nities at Anuradhapura, Sri Lanka, die out following » Great Schism between Orthodox and
invasions from South India. Roman Catholic Churches (1054)
« Sakya School of Tibetan Buddhism established.
 Revival of Theravada Buddhism in Sri Lanka and « 1st Crusades (1096-1099)
Burma. « Decline of Buddhism in India.
» Theravada Buddhism established in Burma.
* Honen (1133-1212) founded the Pure Land School of
Japanese Buddhism. .
« Eisai (1141-1215) founds the Rinzai Zen School of * Omar Knhayyam, Persian poet and
. mathematician (1044-1123)
Japanese Buddhism.
» In 1193 the Moslems attacked and conquered . . .
th .
1644 127 Century | \jagadha, the heartland of Buddhism in India, and 1119 Bologna University founded in
. . . . Italy; Paris University, in France, is
with the destruction of the Buddhist Monasteries founded in 1150
and Universities (Valabhi and Nalanda) - in that area '
Buddhism was wiped out. L .
¢ Buddhism in Korea flourishes under the Koryo dynasty ‘E(lzirgza_};%ga;enod in Japanese history
(1140-1390).
» Shinran (1173-1263 ) founded True Pure Land School of
Japanese Buddhism.
» Dogen (1200—1253) founded Soto Zen School of « Francis of Assisi (1181-1226)
Japanese Buddhism. « Magna Carta (1215)
1744 130 Century | * Nichiren (1222-1282) founded school of Japanese « Genghis Khan invades China (1215)
Buddhism named after him. .
. . » Thomas Aquinas (1225-1274)
* Mongols converted to Vajrayana Buddhism. .
. » Mongol conguest of China complete
» Theravada Buddhism spreads to Laos. (1279)
» Some Buddhist texts still being translated into Arabic,
in Persia.
¢ Bu-ston collects and edits Tibetan Buddhist Canon.
« Rulers of the north (Chieng-mai) and northeast . .
(Sukhothai) Thailand adopt Theravada Buddhism (be- John Wycliffe (1328-1384) English
o theologian and biblical translator.
1844 14" Century comes state religion in 1360).
» Theravada Buddhism adopted in Cambodia and Laos. « China reqains its independence from
« Tsong-kha-pa (1357-1419) Tibetan Buddhist reformer g e
. the Mongols under the Ming dynasty
and founder of Dge-lugs-pa (or Gelugpa, or 'Yellow
. (1368)
Hat’) order.
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» Beginning of Dalai Lama lineage in Tibetan Buddhism. © Develapment (.)f pnntmg e
- X . . * Leonardo DaVinci (1452-1519)
1944 15" Century |  In Cambodia, the Vishnuite temple, Angkor Wat, found- « Columbus “finds” the new world
ed in the 12th century, becomes a Buddhist centre. (1492)
« Tibet's Gelugpa leader receives the title of “Dalai” from » Martin Luther (1483-1546)
Altan Khan (1578). « Protestant Reformation
2044 16" Century « "Great Fifth" Dalai Lama meets Qing Emperor Shunzhi » Shakespeare, (1564-1616)
near Beijing. » Galileo (1564-1642)
» Control of Japanese Buddhism by Tokugawa : ?fg);gr; B0 S I E (5
2144 176 Century | ohogunate (the ruling feudal government) (1603-1867) || by 1i1¢ reach America (1620)
» Hakuin (1686-1769) monk, writer and artist who helped .
revive the Rinzai Zen Sect in Japanese Buddhism eEleone i e
' « English Civil War (1642)
» Colonial occupation of Sri Lanka, Burma, Laos, » 1700s Age of Enlightenment intro-
Cambodia, and Vietnam. duces revolutionary new ideas to
2244 18" Century | « King Kirti Sri Rajasinha obtains bhikkhus from the Thai Europe.
court to reinstate the bhikkhu ordination line which * American independence (1776)
has died out in Sri Lanka. « French revolution (1789-1802)
* New sects begin to emerge in Japanese Buddhism.
» Sri Lankan forest monks go to Burma for reordination
(1862).
« First Western translation of the Dhammapada.
(German-1862). » Meiji Restoration in Japanese history
2344 19" Century » German translation of Lotus Sutra, 1852 and pioneer 1868, mar}(ilng end of mili‘tary .rgle.
Buddhist scholars: - Neumann and Odlenburg, first » 1833 Abolition of slavery in British
German monk, Nyanatiloka. empire.
« First Chinese Temple in USA (San Francisco) (1853) » American Civil War (1861-1865)
» 5th Buddhist Council in Mandalay, Burma (1868-1871)
where the text of the Pali Canon was revised and
inscribed on 729 marble slabs.
* Mahatma Gandhi (1869-1948)
» Buddhist Society of Great Britain, founded (1907).
« Buddhist Mission Society in Germany, founded (1903). « WW(1914-1918)
« Taisho Shinshu Daizokyd edition of Chinese Buddhist
Canon printed in Tokyo (1924-1929). « Russian revolution (1917-1922)
» Chinese control of Tibetan Buddhism (1950). » 1919 Ernest Rutherford splits atom for
» Founding of World Fellowship of Buddhists (1952). first time.
2444- » Buddha Jayanti Year, commemorating 2,500 years of
2544 20™ Century Buddhism (1956). « WW I (1939-1945)« Cultural
« 6th Buddhist Council held at Rangoon, Myanmar Revolution (China) (1966)
(Burma) (1954-1956).
» Tibetan Buddhism spreads to western countries. » Pope John Paul Il pardons Galileo
« First Theravada Monastery established in USA (1966). (1995)
« First Tibetan (Sakya) Centre founded in USA (1971).
« Tibetan texts collected, translated and disseminated by | ¢ The Fall of the Berlin Wall, the Cold
Buddhist publishers 1960's. War ends. (1989)

Note: The Buddhist calendar starts (year 1) from the Buddha's Parinirvana (death and final release) which occured in his eightieth
year. B.C.E. = Before Common Era (Equivalent to B.C.) * C.E. = Common Era (Equivalent to AD.)
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Buddhism and Chinese Culture

Zhao Puchu

Buddhism is one of the three most ancient re-
ligions of the world, and Chinese culture is one
of the three great cultures of humankind. Trans-
mitted into China since the first century CE and having
undergone two thousand years of history, Buddhism and
Chinese culture have synergized to produce a rich diver-
sity of effects that have impacted many Eastern Asian
countries in their own cultural development and prosper-

ity:

1. The transmission of Buddhism into China

In the history of India, Buddhism was popular for
around 1,800 years (from the 6th century BCE to the
12th century CE). This era could be roughly divided into
three periods: the formation of sectarian Buddhism in the
first 600 years; the development of Mahayana exoteric
Buddhism in the following 600 years; and the remain-

“h D, ~
Zhao Puchu

Mpr. Zhao Puchu (1907-2000), lay Buddhist, was Vice President
and Secretary-general of the Buddhist Association of China during 1953-
1980 and President of the Association after 1980. He was also President
of the Buddhist Academy of China and a counselor of High-level Tibetan
Buddhism College of China. He was Vice Chairman of the sixth, seventh,
ewghth and ninth National Committee of the Chinese People’s Political
Consultative Conference, President of the China Committee on Religion
and Peace, and Vice President of the World Fellowship of Buddhists. M.
Zhao Puchu was an eminent religious leader and social actiist who had
great influence in the Buddhist communities and all sectors of society both
at home and abroad.

ing 600 years when esoteric Buddhism was the main-
stream. In the early stage of Indian Buddhism, there were
only two main groups - the Sthavirtya (Elders) and the
Mahasamghika (Great Samgha), but within the next three
to four hundred years, they split up into over ten different
sects of which the Elders branched into the Northern and
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‘ ‘ ...Presently, there exist in the
collection of Chinese translated
Buddhist texts 1,482 volumes,

5,702 scrolls. Apart from the
identical ones, there are 4,400
scrolls, out of which 1,400 belong
to the Sravaka Tripitaka, and 3,000
scrolls of Mahayana sutras and
commentaries, amounting to an
equivalent of approximately two
and a half million Sanskrit verses.
There are another over 10,000
scrolls of works written by Chinese
over the dynasties, amounting to an
equivalent of seven to eight million
Sanskrit verses, thus making up a
grand total of around ten million
verses in all... , ,

Southern traditions. The Southern tradition spread to Sri
Lanka during the reign of King Ashoka, further reach-
ing the regions of Myanmar, Thailand and Cambodia
etc. Around the seventh century CE, Buddhism reached
China from Myanmar via Yunnan Province, where Bud-

dhism is still very popular today among the Dai ethnic
community, and this became the Pali Buddhist transmis-
sion in China. Mahayana Buddhism of the middle period
was first transmitted into China in the second century
CE, and thereafter reached Tibet from China and India
in the seventh century CE. By the 11th century CE, the
increasingly popular esoteric Buddhism in India found its
way into Tibet. These latter two periods saw the emer-
gence of both the Chinese transmission and the Tibetan
transmission of Buddhism in China.

2. Characteristics of Chinese Buddhism

Chinese Buddhism has the following characteristics:

I. Comprehensiveness — As stated above, in the
two thousand years during which the content of three pe-
riods of Indian Buddhism was spread into China, we saw
the founding of the three transmissions of Buddhism. From
biographies and translated texts of Jnanagupta, Xuanzang
(596-664) and Atisa, we know that most of the original
texts of Mahayana, exoteric as well as esoteric Buddhism

were kept in China, including some important sutras such
as the Avatamsaka-sutra, Mahavaipulyamahasamnipata-
sutra and Mahaprajhaparamitasastra, which were actu-
ally not so popular in India.

II. Richness — The richness of Chinese Buddhism
mainly refers to two aspects: firstly, the large volume of
Buddhist texts; and secondly, the large number of lineages
and sects.

(i) Presently, there exist in the collection of Chinese
translated Buddhist texts 1,482 volumes, 5,702 scrolls.
Apart from the identical ones, there are 4,400 scrolls, out
of which 1,400 belong to the Sravaka Tripitaka, and 3,000
scrolls of Mahayana sutras and commentaries, amounting
to an equivalent of approximately two and a half million
Sanskrit verses. There are another over 10,000 scrolls of
works written by Chinese over the dynasties, amounting
to an equivalent of seven to eight million Sanskrit verses,
thus making up a grand total of around ten million verses
in all. In only the Chinese section of the Chinese Tripi-
taka that we are currently compiling, there are already
around 23,000 scrolls. In the Tibetan bKah-hGyur and
bsTan-hGyur alone, there are 5,962 translated texts, an
equivalent of three million Sanskrit verses. There is a
large number of Tibetan works which we are in the pro-
cess of cataloging, and apart from Pali original texts, there
are also many Buddhist writings and translated works in
the Dai dialect. This gives an idea of the rich volume of
Buddhist texts from all the three transmissions collected
in China over the years. Considering the long history
of Chinese culture covered by Yong Le Da Dian (Great
Encyclopedia of the Yongle Reign) completed between
1403-1407 CE containing 22,878 scrolls, the number of
Chinese Buddhist texts should be considered immense. As
for the other two transmissions (Pali and Tibetan), each
of the collections in China should well match the size of
their national collection.

(i) In the Mahayana Buddhism of India, there were
initially only two ‘views’ — Meditation on the Middle Way
and Mind Only, and two ‘vehicles’ — the Paramita and
the Mantra; and there were no formal schools of thought
as such. Ever since its transmission into China however,
there began a long period of study, analysis and debate
on the Buddhist doctrine which led to the gradual forma-
tion of various different schools and sects. These included
the Dasabhumikasastra, Mahayanasamparigrahasastra,
Lankavatarasutra and Mahaparinirvanasutra sects, Tian-
tai, Madhyamika, Vinaya, Dharmalaksana, Huayan,
Mantra, Pureland, Chan and Teaching of the Three Levels
schools etc., of which the Chan School later branched
out into seven lineages. As for the Tibetan transmission,
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there were the Nying-ma-pa, Kah-dam-pa, Ka-gyu-pa,
Sa-kya-pa, Ge-lug-pa, Jo-nang-pa, Shi-byed-pa, Good-
yul-pa, Zji-byed-pa etc. In the Pali transmission of the
Dai community, there were Run, Bathuang, Duolie, and
Zuodi sects etc. The diversity of Buddhism’s development
in China 1s demonstration of its richness in content.

ITII. Extensiveness — Although the Chinese and
Tibetan transmissions of Buddhism in China interacted
with the local cultures as they developed, Buddhism did
not become a national religion. Instead, it continued to
be transmitted into many other neighboring nations and
countries - the Chinese transmission to Korea, Japan, Vi-
etnam etc., while the Tibetan transmission to places like
Mongolia and Manchuria. Much later, both transmissions
also reached countries in Europe and America.

1 ...Chinese art and craft had
reached an extremely high level
of sophistication even before the
import of Buddhism into

China, a country already well
known for its excellence in
calligraphy, painting, handicraft,
weaving, architecture and
construction. , ,

3. Buddhism and Chinese Culture in Union

When the Tibetan transmission merged with lo-
cal culture, it retained the original Buddhist tradition of
India and at the same time absorbed elements of both
the Indian and Chinese cultures, creating in its wake a
Tibetan Buddhist culture that exhibited glamour in form
and style.

The Dai community’s Pali transmission upheld the
Elders sect of the Southern Tradition, which became a
major influence in the development of Dai culture.

Buddhism had the longest time to develop in China,
sustaining much change in the process. Since its influence
was so widespread, this part of our history warrants a
more in-depth study. Broadly speaking, the union of Bud-
dhism and Chinese culture can be traced along three fac-
ets, namely, the academic, artistic and social.

I. Academic — When Buddhism first came to China,
the nation’s culture and traditions were already very de-
veloped in society. Right from the start, intellectuals of the

day already embraced Buddhism as a school of thought
that required meticulous study to fully comprehend. Due
to the convenience afforded by writing facilities of the
time, newly translated texts were distributed around the
country within a relatively short time, and it was com-
monly expected that a wave of talks, commentaries, expo-
sitions etc. on these texts would soon follow. As a result, the
standard of research and studies on the Buddha’s teach-
ings reached a very high level, winning much admiration
and praise especially from scholars abroad. An example
is Dao’an (312-385) of Eastern Jin, who was honored by
Kumaravachi, the great Buddhist master from the west, as
‘Sage of the East’ to whom he would ‘pay homage from
afar’. Similar figures who were treated as sages or saints of
the East included Tanmozui of Northern Wei, who was
hailed as a bodhisattva by the Indian scholar Bodhiruci,
who subsequently also translated his Essentials of Mahay-
ana into Sanskrit. Even more well-known was of course
Xuanzang of the Tang dynasty, who was recognized as
the foremost in both the Mahayana and attainment of
liberation. History tells us that since its transmission into
China, research and study in the Buddhist doctrine was
the mainstream development, rendering the founding of
over ten schools/sects and the emergence of more than
23,000 scrolls of original as well as translated works.

II. Artistic — Chinese art and craft had reached
an extremely high level of sophistication even before the
import of Buddhism into China, a country already well
known for its excellence in calligraphy, painting, handi-
craft, weaving, architecture and construction. Once in
China, Mahayana Buddhism had the advantage of find-
ing expression through the best of Chinese art, as wit-
nessed by the development of Buddhist paintings, sculp-
tures and the construction of temples and monasteries
across the land. When the great Sramana Qiyu came to
China around 301 CE, he was so impressed by the palaces,
temples and monasteries in Luoyang that he exclaimed
that he was like being in Tusita Heaven. In 516 CE when
the Yongning Monastary was just completed in Luoyang,
Bodhidharma also expressed his awe by saying that it was
not like something one could find in this world (Jampud-
vita). When he saw the Vajra statue in Xiufan Temple, he
commented that “it has the true likeness (of the Vajra)”.
There were many legendary stories too about artists such
as Gukaizhi, Wudaozi and Yanghuizhi who dedicated
themselves to the creation of murals, statues and paint-
ings in temples and monasteries. Today, the Dunhuang
murals, Longmen Buddha statues, the huge Buddha of
Leshan, the Buddha statues of Yonghe Palace, the Tashil-
hunpo Monastery, the Potala Palace, as well as the myriad
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of Buddhist art creations across China are acknowledged
worldwide as works of incomparable artistic value. As an
instrument of expressing Mahayana Buddhism, Chinese
art and culture has contributed much to the exposition
of the Buddha’s teaching It is therefore a grave misun-
derstanding of those people in modern days who are not
familiar with the history to say that Buddhism is a religion
of theistic, superstitious worship of idols. In fact, Bud-
dhism teaches the doctrine of Dependent Origination — it
does not believe in a creator God, nor any god that con-
trols the human destiny.

III. Social — Chinese Mahayana Buddhism in-
herited and promoted the thoughts of Nargarjuna and
Maitreya — the former’s belief that ‘everything that comes
into being constitutes the Buddhist way’, and the latter’s
emphasis on the importance of learning the Five Enlight-
ening Knowledges to attain Buddhahood. Famous Chi-
nese lay and monastic literati or scholars including Yixing,
Daoxuan, Wang Wei and Sun Simiao were respectively
astronomer, historian, writer/poet and physician. By the
time Huineng (638-713), Sixth Patriarch of the Chan
School, advocated “Buddhadharma is in this world, never
departing from human awakening”, and later the stress
of Huaihai (720-814) on the dictum ‘one must work every
single day for one’s daily sustenance’, Buddhism was al-
ready infused into the society at large. The application
of Buddhist teachings in the daily lives of people at this
stage had actually set off the subsequent development of
the concept of Humanistic Buddhism. For over a thou-
sand years since the ninth century CE, Buddhist monks of
great stature and virtue had been active in leading projects
for constructing roads and bridges, flood prevention, for-
est plantation, medical services, aid and relief work and
social welfare. They brought people together for the com-
mon good and made it possible for challenging tasks such
as the preservation of important works of the national
heritage to be accomplished. An outstanding example is
the Tibetan Lama dPal Chen Po of the Nyingma sect,
who played a vital role in ending over a hundred years of
conflict between the Chinese and Tibetans in the Tang
dynasty, opening up a new era of peace and stability.
On the other hand, Daoyan (1335—1419) of the Ming
dynasty was responsible for editing and compiling Yong
Le Da Dian (Great Encyclopedia of the Yongle Reign)
which comprises 22,878 scrolls of writings, covering the
entire collection of Chinese works, rendering it the larg-
est encyclopedia of its kind. Indeed, the development of
Mahayana Buddhism in China had made it impossible
for Buddhism and Chinese culture to be ever separated.

4. Conclusion

The above overview depicts the multi-faceted devel-
opment of Mahayana Buddhism in China as a result of
its amalgamation with Chinese culture. One facet is its
union with Chinese philosophical thinking which took
the direction of academic development, subsequently
leading to the establishment of the various schools and
sects which brought Buddhism to a new height of vitality.
The second facet 1s Buddhism’s integration with Chinese
art, entailing a whole treasury of Buddhist works of art
that eventually became a genre in its own right. The third
facet is the merging of Buddhist teachings with popular
1deology, thus forming a close connection with society that
had continued to move forward in the social context. The
development of these three facets continued to be an in-
dispensable part of Chinese culture. Eversince the belief
that the Five Enlightening Knowledges were considered a
requisite for bodhisattva cultivation, the traditional view
of reclusive Buddhist practice with emphasis mainly on
the philosophical aspect of the Dharma had gradually
moved towards the directions of the academic, artistic,
polemic as well as art and craft production. Our histori-
cal experience of over a thousand years has witnessed the
successful development of humanistic Buddhism in Chi-
na, especially after it had imbibed Chinese culture as its
nutrients. The Buddha’s magnanimous intention to ben-
efit sentient beings in this world has to a large extent been
realized in this vast region of the East. Among the several
ancient cultures of mankind, Buddhism with its unique
philosophy, strong sense of spirituality, enormous treas-
ury of writings and scriptures, and its legacy of beautiful
works of art, 1s doubtless an important influence in the
civilizations of the East. It was in the process of pursu-
ing its lofty ideal that Buddhism had further surged and
matured.

It is our belief that in the ages to come, Buddhism
would infuse into all advanced cultures of mankind to ac-
complish even more benefits for sentient beings. As Bud-
dhist followers, we must nurture the spirit of arduousness
and equip ourselves with the Five Enlightening Knowl-
edges for the purpose of extending our activities to benefit
others, as well as offer ourselves to contribute for peace,
progress and happiness of mankind. l

Tlus article is submutted to the Buddhist academic symposium
organized by the 14th General Conference of the World Fellowship
of Buddhusts in 1984.
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Profile of the Buddhist
Associlation of China

The Buddhist
Association of China
(hereafter referred to as
"“BAC") was established
in Beijing in 1953,
under the initiative

of more than twenty
renowned figures of the
Buddhist circles in China
including Ven. Master
Xuyun, Ven. Master
Geshe Sherab Gyatso,
Ven. Master Yuanying
and Mr. Zhao Puchu.
Beijing Guangji Temple
was chosen as the site
(or headquarters) of the
Association.

he BAC 15 a patriotic organization for
Buddhists of all ethnicities in China.
As an association in charge of the
country’s Buddhist religious affairs,
it aims to unite Buddhists of all eth-
nicities in China and guide them to
love the country and strengthen the
faith; to support the leadership of the
Communist Party of China and the socialist system; to
carry forward and advocate the fine teachings and tradi-
tions of Buddhism; to practice the ideas of Humanistic
Buddhism, to sublime the country and benefit all sentient

Profile of Ven. Master Chuanyin

Venerable Master Chuanyin was born in 1927 and he received complete
percepts in 1955. Currently, Ven. Master Chuanyin s a member of

the Standing Commuttee of the Chinese People’s Political Consullative
Conference, Vice President of the China Commuttee on Religion and

Peace, President of the Buddhist Association of China, President of the
Buddhist Academy of China and Chief Monk (Former Abbot) of Donglin
Monastery at Mount Lu. He was elected Vice President of the World
Fellowship of Buddhists (WEB) in 2012.

beings; thus to make contributions to the maintenance
of peace among religions, the unity of all ethnicities, the
harmony of society, the unification of the country and
peace of the world.
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ProFiLe oF THe BubpHisT AssociaTion oF CHIna
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The major tasks of the BAC are: to unite Buddhists
of all ethnicities in China and guide them to comply with
the Constitution, laws, regulations and the State’s poli-
cies; to assist the government in implementing the policy
of religious freedom and safeguarding the lawful rights
and interests of the Buddhist community; to establish and
improve relevant regulations, strengthen the construction
of Buddhist faith, ethos, system, talent cultivation and or-
ganization, give guidance and support to the work of local
Buddhist associations (branches) and lay Buddhist groups;
to supervise the self-management of all monasteries in
their enforcement of strict rules and precepts and smooth
running of monastic activities; direct lay Buddhists to es-
tablish orthodox faith and right conduct and support the
Three Jewels; to set up Buddhist education projects, such
as the construction of Buddhist academies to cultivate
Buddhist talents; to carry out Buddhist culture and art ex-
change activities, enhance academic researches, compile
and publish Buddhist books and periodicals, and protect
cultural relics, historic sites and intangible cultural herit-
ages; to carry out social welfare and charity undertakings
in order to bring benefit to society and people; to com-
municate with Buddhists among compatriots in Taiwan,
Hong Kong, Macao and oversea Chinese to promote

mutual understanding, solidarity and cooperation; to en-
gage in friendly communication with international Bud-
dhist organizations and Buddhist communities of other
countries in order to promote the exchange of Buddhist
cultures between China and other countries and to main-
tain world peace.

The BAC is the only national Buddhist association in
the mainland of China, with local subordinates in each
province and municipality. By 2012, the sites for the three
language traditions of Buddhism had reached more than
33,000 with approximately 240,000 Buddhist monks and
nuns in total. Specifically, Chinese Buddhism had more
than 28,000 monasteries with over 100,000 monks and
nuns; Tibetan Buddhism had more than 3,000 monaster-
ies with over 130,000 monks and nuns; and Theravada
Buddhism had more than 1,600 monasteries with almost
10,000 sangha (among them more than 2,000 were bhik-
khus). Currently there are 38 Buddhist academies of dif-
ferent levels, over 100 Buddhist periodicals and nearly
200 Buddhist websites with substantial influence. Each
local Buddhist community has its own charity organiza-
tion and cultural institution. Incomplete statistics show
that currently there are over 100 million Buddhists in
China. ®
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Profile of
Famen
Monastery

Famen Monastery is located

at Fufeng County in Shaanxi
Province of northwest China. It
was first built about 1,700 years
ago, during the reigns of Emperor
Huan and Emperor Ling at the end
of the Eastern Han Dynasty (25-
220). Known as “the first ancestor
of pagoda temples in Guanzhong
area’, the temple enshrines the
Buddha's finger sarira, which is the
only one extant in the world.

The Monastery witnessed its heyday during the Tang
Dynasty (618-907). Enshrining the finger bone relic, it
was once hailed as “the pagoda enshrining the true body
of the Buddha that protects the country” because a leg-
end has it that “when the pagoda opened every 30 years,
plentiful harvests and social harmony followed.” Eight
emperors in the Tang Dynasty had received and escorted
the holy relic respectively (Six of them received the sarira
to the imperial palace for their worshipping and the other
two escorted it back to the pagoda). Each time the relic
was requested, it was a very ceremonious event that at-
tracted all levels of society, from the emperor to the com-
mon people, all of whom bowed in worship, offering flow-
ers and burning incenses. The imperial court of the Tang
Dynasty held strong belief in Buddhism, making Famen
Monastery an imperial monastery and a sacred place for
Buddhists all over the world.

The prosperity of Famen Monastery continued
in the following Song, Jin and Yuan dynasties. It began
to decline in the Ming and Qing dynasties and became
desolated during the Republican period. In 1939, some
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ProFiLe orF Famen MonasTery

‘ ‘ ...The monastery not only
resumed the traditions of Buddhism
such as bimonthly chanting of
precepts and the summer retreat,
but also established the Famen

Monastery Buddhist Academy, which
vigorously promotes the education
of the Sangha and cultivates young

monks and nuns.

patriots repaired the pagoda, which was the biggest re-
pair since the late Ming Dynasty. Famen Monastery was
severely damaged again in the Cultural Revolution, and
the treasures under the pagoda were saved and kept intact
with a temple monk sacrificing his life to protect them.

In February 1987, the pagoda was renovated and
miracles occurred in the underground palace: the
Buddha’s finger sarira which had been in hiding for 1,113
years, reappeared in the world along with several thou-
sand pieces of rare treasures that recreated the glamour
of the Tang Dynasty! It was an event hailed by the social
scientists as “a conclusive discovery of Buddhism and the
Tang Dynasty archaeology”, contributing enormously to
many fields of study including China’s socio-politics, sci-
ence and technology, foreign exchanges, culture and art.

Since the reform and opening-up, with the endeavors
of the previous abbots Ven. Chengguan and Ven. Jingyi,
Famen Monastery successively has completed the rebuild-
ing of the Hall of the Great Hero, the Meditation Hall,
the Patriarchs’ Hall and the Famen Monastery Buddhist
Academy, all in the style of Tang Dynasty architecture,
gradually restoring the magnificence that this once impe-
rial monastery had. The reopened Monastery has been
visited by the Party and State leaders, foreign leaders,
foreign diplomats and many Buddhist groups. In 1994,
2002, 2004 and 2005, the Buddha’s finger sarira was es-
corted respectfully to Thailand, China’s Taiwan, Hong
Kong, and South Korea respectively for worshipping.
Wherever the sacred relic went, the whole town turned
out to show respect, which really deepened the friendship
between people of different countries and regions, as well
as the Dhamma friendship among Buddhists.

In January 2004, Ven. Master Xuecheng, the then
Vice President and Vice Secretary-General of the
Buddhist Association of China, assumed abbotship of
Famen Monastery at the invitation of resident Sangha
and laypeople of Famen Monastery. As soon as he took
office, Ven. Master Xuecheng concentrated on the build-

f
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ing of faith, ethos, system, talent-cultivation and or-
ganization of the monastery. The monastery not only
resumed the traditions of Buddhism such as bimonthly
chanting of precepts and the summer retreat, but also
established the Famen Monastery Buddhist Academy,
which vigorously promotes the education of the Sangha
and cultivates young monks and nuns. The monastery
not only carries out social welfare and charity efforts,
donating money to disaster-stricken areas and helping
the needy, but also holds the Light of Famen Bliss and
Wisdom Camp every year, aiming to enlighten the young
generation of Buddhists about a positive direction in life
and help them develop a magnanimous mentality. These
actions not only brought fresh air to the Buddhist com-
munity, but also spread the positive energy of Buddhism
to all sectors of society.

In October 2014, the 27th General Conference of
the World Fellowship of Buddhists (“WFB”) will be held
in Baoji City, Shaanxi Province. It is the first time that the
WIB’s General Conference is to take place in the main-
land of China in over 60 years since the WEFB’s establish-
ment. As the venue of the General Conference’s open-
ing ceremony, Famen Monastery will again become the
center of the world’s attention. l
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China embraces
enlightenment

By Onnucha Hutasingh

hina probably has the largest number
of Buddhists in the world, yet so little
is known about the practice of Bud-
dhism in the world’s most populous
country.

That is about to change as China
seizes the opportunity to show the
world how vigorous it has been in its

bid to promote freedom of religion when it hosts the 27"
general conference of the World Fellowship of Buddhists
between Oct 14 -19.

It is the first time China has hosted a WFB meeting,
which will be held at the city of Baoji in western Shaanxi
province. The opening and closing ceremonies will be or-
ganized at the Famen Temple, also in Shaanxi.

Delegates from Thailand, a founding member of the
WFB, will be able to broaden their horizons, share their
experiences with Buddhists from other countries, and
gain knowledge and draw inspiration from China to im-
prove Buddhism back home.

China has more than 300 million Buddhist follow-
ers, with more than 20,000 Buddhist temples and about
200,000 monks.

With the theme “Buddhism and Public Benefit
Charity”, this year’s WFB conference in China is expected
to broaden the appeal of Buddhism to the world. Zhan
Lin, deputy secretary-general of the Buddhist Association
of China (BAC), said the theme of this year’s meeting had
been devised to confirm that Buddhism is a religion of
peace and compassion.
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CHIna emBRaces enLIGHTeNMeNT

Lord Buddha’s teachings are intended to end peo-
ple’s sufferings, bring them inner peace, and enlighten the
world.

“Buddhist teachings offer an approach to ending
suffering within ourselves and teach people how to show
compassion towards others and help those who are in dis-
tress and helpless,” Mr Lin said.

He said Buddhist teachings have been translated into
numerous languages — including Pali, Sanskrit, Chinese
and Thai, with all sharing the same aim of giving peo-
ple of various countries a wider opportunity to study and
practice Lord Buddha’s words of wisdom that will guide
them to inner peace and enlightenment.

Mr Lin said the conference has the full support of the
Chinese central and local governments as well as the Chi-
nese people and the private sector. The meeting will show
the world Chinese people enjoy the freedom to follow, ob-
serve, practice and worship any religion or faith, he said.

He said the meeting will let the world know how
compassionate Buddhists are, and this will help contribute
to the propagation of Buddhism.

Speaking at a press conference at the Great Hall
of the People in Beijing on June 30, Phallop Thaiarry,
secretary-general of the World Fellowship of Buddhists,
thanked the Chinese government and the BAC for put-
ting in a major effort to hold the conference.

“The theme of the meeting is fitting for the propaga-
tion of Buddhism and holding charity and humanitarian
activities to help victims of natural disasters, regardless of
race and religion,” Mr Phallop said.

The opening and closing ceremonies of the meeting
will be held at the 1,800-year-old Famen Temple, about
90km west of the city of Baoji. The ancient temple is a
landmark to the arrival of Buddhism in China from India
more than 1,800 years ago.

Baoji was said to be among the first cities to embrace
Buddhism when the religion was introduced to China, be-
fore it spread to and flourished in other parts of the giant
country and its neighbours.

The temple has grown in significance, especially after
a golden casket carrying a relic of the Lord Buddha —a
finger bone — was unearthed from the plinth of an inside
pagoda.

Mr Phallop said he believed the meeting will be suc-
cessful even though China is hosting it for the first time.
He expects more than 600 delegates from around the
world to attend the meeting,

China is no stranger to international Buddhism. It
played a role in founding the WFB in 1950. The WFB
headquarters is in Bangkok.

Located in Haidian district of Beijing, Longquan
Monastery is another important Buddhist monastery that

=
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should serve as a model for Thailand and other countries
to follow in terms of peaceful coexistence between monks
and laymen.

Builtin 951 AD, the monastery experienced rises and
falls until 2005 when it was officially reopened for Bud-
dhism services. It is also the first Buddhist monastery to
complete the “Three Jewels” — Buddha, Dhamma and
the Sangha — since the People’s Republic of China was

I
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established. The monastery offers Buddhist education in
both Chinese and English.

The temple applies new technology including the
social media such as Facebook to spread Buddhist teach-
ings in eight languages such as English, Japanese, French,
German, Russian, Spanish, Korean and Thai, allowing
teenagers more access to the philosophy.

The monastery is popular with visitors from many
countries who spend long holidays studying dhamma and
practicing meditation. They also volunteer to clean the
monastery.

Venerable Master Xuecheng, the abbot, also answers
dhamma questions online himself. The monastery is self-
sufficient in that it grows rice and vegetables organically
for its own consumption and for distribution to the poor.

It also offers help, food and relief to victims affected
by disasters such as the massive earthquake that hit Si-
chuan province in 2008. Monks from the monastery also
held prayers to soothe the souls of affected people.

Buddhists from all over the world are expecting to
draw valuable lessons and inspiration from the meeting
as well as the experience of Chinese perspectives on the
faith for the betterment of Buddhism in their respective
countries. W

* This article was earlier published in the Bangkok Post newspaper in
July 2014.
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Chinese Mahayana
Buddhism in Thailand

By: Sajaphum La-or

ver the years of history, the Chi-
nese had migrated to Thailand
and settled down in different
parts of the country. The major-
ity of Chaochow, Guangdong and
Hokkien people moved to live in
Yaowarat or Chinatown of Thai-
land.
Most of the Chinese monks are Mahayana Buddhists
who believe there is no single Buddha; countless number
of Buddha and Bodhisattva dwell in the universe. The

number of the Buddha and Bodhisattva is a metaphor for
the amount of sand in India’s Ganges River. Countless
number of Buddhas exist everywhere in the universe to
deliver their teachings to Buddhists.

Caringly and compassionately, the Bodhisattva sacri-
ficed themselves for the sentient beings. The Bodhisattva
is committed to help free them from dukka (suffering) be-
fore freeing himself from it.

It was unclear when the Chinese Mahayana Bud-
dhism arrived in Thailand. However, a number of Chi-
nese abbeys had been found in the country’s capital city
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CHinese MaHavana BuppHism In THalLanD

‘ ....Our Dhamma principles
are based on the Buddha's
teachings, but if Buddhist
followers seek advice from us,
we need to look closely at each
individual's problem. However,

generally we would suggest
them the basic remedy, that is to
think, speak and act decently,” —

Most Ven. Yen Tek.

since the reign of King Rama V. It seemed reasonable
to assume that the Chinese Buddhist monks had settled
down in Thailand before that time but there was no of-
ficial administration of the monks.

In 1953, Somdet Phra Wannarat, Wat Benjamabo-
phit’s Chairman of the Ecclesiastical appointed the Chi-
nese Thera monks to the committee of Chinese Buddhist
Sect. On June 23, 1969, Somdet Phra Nyanasamvara
the late Supreme Patriarch appointed a new committee
of Chinese Buddhist Sect that is made up of nine monks
who have been responsible for the management of Chi-
nese Buddhist monks and systematic extension of reli-
gious affairs in Thailand.

Presently, the administration of Chinese Nikaya
monks in Thailand was supervised by the Chief Superin-
tendent of the Ecclesiastries, who reports directly to the
Supreme Patriarch. This is in accordance with the Sang-
ha Act B.E. 2505 (1962) and the ministerial regulations
announcement No. 4.

Most Ven. Phra Mahaganacharayacheen Dharmasa-
madhivatra ( Yen Tek ) is currently the 7th Chief Superin-
tendent of the Chinese Ecclesiastries. He serves as the ab-
bot of Wat Bhoman Khunaram, which is located at 323
Sathupradit Road Soi 19, Yannawa District, Bangkok.

Wat Bhoman Khunaram was built in 1959 by the
temple’s former abbot Phra Ajarn Pho Chaeng Maha
Thera. The construction took around 10 years to com-
plete.

Being well maintained and kept in good order, the
temple was once awarded an outstandingly developed ex-
emplary temple by the Ministry of Education.

4 I
Entrance of
Bhoman Kh
Bangko
a1/
Ialnl
N3

Distinctly incorporating Chinese influences, Wat
Bhoman Khunaram features several religious structures,
Buddhists religious objects and Mahayana Buddhist stat-
ues. The temple is spotted with big trees which provide a
shaded and welcoming atmosphere.

In the evening, visitors are impressed by the tapping
sound of wooden temple blocks coming along with peace-
ful chanting. That sound is as if inviting the Chinese-Thai
Buddhists to join the chanting in a peaceful, calm and
meditated manner.

Most of the temple’s remarkable and delicate features
are designed by Phra Ajarn Pho Chaeng. These included
the three-storey chapel or uposatha, the steeple crowning
the top of the pagoda where the sacred Buddha’s relic
and the principal Buddha image named Phra Buddha
Vajra Bodhikhun by King Rama IX are enshrined. The
temple also features beautiful vihara and other remark-
able religious buildings.

Asked about how to enter monkhood in Chinese
Nikaya, Most Ven.Yen Tek explained there is no restric-
tion if only that person is ready and be a good man. He
must be determined to get ordained. However, prior to
an ordination, the person is required to practice Chinese
Buddhist etiquette and manners within the temple. If he
wishes to be ordained only for a short period, the pre-
monk practice should take around one week. For those
who are determined to stay longer in monkhood, the pre-
monk training period will be extended until they certainly
get ready for the ordination.

‘A daily practice of etiquette, manners, and pray-
ing as well as religious activities is to ensure that a man is
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CHinese MaHayana BuppHism in THailLanD

‘ ‘ ...Responding to the
question of why monks in
China wear gray attire while
the Chinese monks in Thailand
wear yellow, Most Ven. Yen
Tek said when Buddhism first

arrived in China, the country
was still reigned by the kings
who normally wear yellow,
forcing the Chinese monks to
opt for gray robes instead.

actually getting ready to become a Buddhist monk,” said
Most Ven. Yen Tek. “Practicing eating vegetarian diet is
also equally important. Chinese Mahayana monks are al-
lowed to have several vegetarian meals as they are consid-
ered a remedy. The Buddhist monks in China and Taiwan
also do the same,” he explained.

The Chinese Buddhist monks in Thailand, Most
Ven. Yen Tek continued, are allowed to go out for alms.
But it may not be convenient in Thailand because Chi-
nese monks accept only vegetarian meals and they don’t
want to bother asking every almsgiver. So we quit this rou-
tine, unless there is an appointment of almsgiving for any
special occasion. In that case, the monks will go.”

Chinese Buddhist monks have engaged in several
daily religious activities According to Most Ven. Yen Tek,
they do religious chanting in the morning for 45 minutes
after taking a bath. This is followed by the practice of
mediation. Then, monks do cleaning of religious places,
pedestal, as well as tables and chairs.

Around 6.30 am, the monks gather at a dining room
for a vegetarian breakfast. They are allowed to relax after-
wards. Then, they are encouraged to do social activities
such as sweeping the floor of vihara and the temple.

Late in the morning, they have to attend a class and
do religious activities, which sometimes include “Buddha
Bucha” chanting for 30 minutes.

At 11 am, the monks do chanting before lunch.
While having lunch, they are expected to stay calm and

speechless. A conversation during lunch is considered “in-
appropriate”. Then, they are allowed to enjoy their lei-
sure time.

Around | pm, new monks and ones who did not pass
a test are required to attend a class to study the Buddha’s
teachings. In this two-hour class, they also practice chant-
ing until their vocal tones and rhythms are united in per-
fect harmony.

After this, the monks are given one-hour leisure time
before the evening chanting at 4 pm. Then they are al-
lowed to relax in their quarters afterwards.

At 7 pm, the monks have to attend another class where
they are tutored and trained on the Buddha teachings and
chanting by senior monks. The class ends at around 8.30
pm. Then they are allowed to return to their quarters and
relax. Some monks spend their free time practicing medi-
tation afterwards, said Most Ven. Yen Tek said.

When Chinese Buddhist monks are invited to preach
or perform religious activity for an auspicious occasion,
they must seek permission from a senior monk, the deputy
abbot or the abbot of the temple. They are not allowed to
take an invitation for their own sake. This is for efficient
management within the temple, and to make sure the
monks are compliant to the Buddhist Code of Conduct.

Now, there are approximately 13 Chinese Buddhist
temples in Thailand, while the Chinese Buddhist abbeys
and free vegetarian houses or “Rong Jae” are spotted
throughout the country.

Responding to the question of how to deal with a
Chinese Buddhist monk who is found violating code of
monastic discipline, Most Ven. Yen Tek said: “A senior
monk or the abbot needs to run a probe into the allega-
tion. If the monk is found guilty, he will be immediately
punished,”

The degree of punishment depends on how serious
the case 1s, he said. If it is a serious guilt, the monk will
be disrobed. If it is just a minor mistake, the monk will be
urged to correct it and be careful not to repeat his mistake
in the future.

Donations from Buddhist followers are generally
spent on the temple’s electricity and tap water cost, as well
as other miscellaneous expenses, said Most Ven. Yen Tek,
adding that most offerings to the temple are acceptable,
except illegal stuffs and some prohibited items for monks.

The key Dhamma principles which Chinese Buddhist
monks adhere to is the four Noble Truths, which is the
foundation of Buddhism that cannot be ignored. These
four Truths describe the nature of “dukkha” or suffering,
its causes, its cessation, and the path to the cessation.

The Dhamma principles are originated from the
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CHinese MaHavana BuppHism In THalLanD

Buddha. However, since Buddhism is divided into two
major sects—the Theravada and Mahayana Buddhisms,
the practice of Chinese Buddhist monks who belong to
Mahayana Sect are slightly differed from that of Thai
Buddhist monks who belong to Theravada Nikaya.

“Our Dhamma principles are based on the Buddha’s
teachings, but if Buddhist followers seek advice from us,
we need to look closely at each individual’s problem.
However, generally we would suggest them the basic rem-
edy, that is to think, speak and act decently,” said Most
Ven. Yen Tek.

The Mahayana Buddhism believe that every human
being was born with an inner ability to free himself from
dukkha. According to Maha Prajna Paramita Sutra, eve-
ry single person has a wisdom to attain enlightenment,
but we are blinded by our own ignorance. The ignorance
obstructed us from seeing ourselves, so we have to seek
advice from others who are enlightened.

For the administration of Chinese Buddhist Sect in
Thailand, although the monks have followed Chinese tra-
dition and practices, their administration is entirely under
the Thai Sangha Council.

When asked about the practice of counting the ro-
saries, Most Ven. Yen Tek explained that counting the
rosary beads keep the mind concentrated. As they keep
counting, the mind is focused on the beads and the pre-
sent moment. There are two types of rosaries, one with
18 beads and the other with 108 beads. Thus, they can be
easily distinguished, as the longer one will certainly com-
prise 108 beads. When monks count one bead, they gently
utter “Amitabha” one time, and keep doing this until they
reach the last one.

“We know it even though we don’t count the number.
It’s the same as doing good deeds. We don’t need to count.
Our mind knows when it’s done. We can do chanting as
many times as we want, but we must be conscious while
chanting. Keep the mind with ourselves. The pure state
of mind is Buddha. No need to be suspicious. Wherever
we stand, walk or sit, keep our minds with us. Whoever
can practice this will never be in trouble,” said Most Ven.
Yen Tek.

Explaining about the tapping of wooden temple
blocks while chanting, he said this instrument is called
“Bangzi” in Chinese. It is generally used to control the
rhythm, whether fast or slow, while a large number of
monks are chanting together. This instrument miracu-
lously helps keep everyone in the same beat.

A wooden temple block or “Bangzi” in Chinese
means “wooden fish”, because the instrument usually
has a fish carving on top. Then what does the fish symbol
mean? The answer is that fish always keep its eyes wide

open, like ones who are awakened with Dhamma. Chi-
nese Buddhists therefore take the eyes-opening fish as a
symbol of the one who is enlightened.

The main idols of Mahayana Buddhism are Phra
Sri Sakyamuni, Amitabha Buddha and Bhaisajyaguru
Buddha. The three Buddhas represent three realms. The
Pure Land (Sukhavati) or Buddha Kasetra is where Bud-
dha Amitabha dwells. The place is described as a joyous
world where the sentient beings should head for rebirth.
At the Sukhavati, it is believed that “Anyone who is born
here shall emerge from a lotus flower, not from a mother’s
womb.”

Responding to the question of why monks in China
wear gray attire while the Chinese monks in Thailand
wear yellow, Most Ven. Yen Tek said when Buddhism first
arrived in China, the country was still reigned by the kings
who normally wear yellow, forcing the Chinese monks to
opt for gray robes instead.

Presently, although China no longer has a king, the
monks there keep wearing traditional color like their an-
cestors.

Most Ven. Yen Tek noted Chinese Buddhist monks
are always engaged with charitable organizations. The
Association of Chinese Buddhist Monks in Taiwan, for
example, has been set up to help people in need world-
wide, regardless of their religions.

For the Chinese Buddhist monks in Thailand, he
said:

“We also do the same, but are mostly engaged in
smaller activities. To carry out such a big project requires
a good administrative team, as the helps poured in from
every corner of the world. But we still cannot reach that
capacity. We do need an expert, a good planner and coor-
dinator to widely connect with foreign countries.”

Over the years, the Chinese Buddhist Sect in Thai-
land has experienced a small growth because most Thais
are getting ordained under Theravada Buddhism, while
foreigners who want to enter a monkhood here cannot do
that easily, due to the visa and residency problems.

“Let’s wait and see how it is going to be when Thai-
land fully enters the ASEAN Economic Community next
year,” he concluded.

In summary, it is assumable that Chinese Mahayana
Buddhism had entered Thailand long time ago, probably
at the same period when Chinese people arrived here and
settled down to make their living. Chinese Buddhist tem-
ples were originated in the reign of King Rama V, and lat-
er were officially organized in the reign of King Rama IX.

Under the great compassion and charisma of the
Thai monarchs, every religion or religious sect is always
well tendered. W
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150 Birth Anniversary of Anagarika
Dharmapala, the Buddhist Hero who

saved Bodh Gaya

By Smarn Sudto

hen I had an opportunity to wor-

ship Buddhist Archaeological sites

in India, particularly the Bodh

Gaya, I did remind myself to

humbly pay my respect and ex-

press deep gratitude to Anagarika
Dharmapala, as for without him, We the Buddhists would
not have had a chance to worship such a holy place with
our pride.

Anagarika Dharmapala is a native of Sri Lanka.
He was born “Don David” on September 17, 1864
to a Buddhist family who had earned their living from
furniture manufacturing and distribution in Colombo.
His father, Don Carolis Hewavitharana and his mother,
Mallika Dharmagunawardhana, were both considered in
Millionaire status.

The 150th birth anniversary of Anagarika
Dharmapala in 2014 is a significant occasion worth to
commemorate as he had devoted himself for the interests
and happiness of Buddhists and the world communities,
without giving up on any problems or obstacles. Even be-
fore his death, the man had wished for his last day to ar-
rive sooner so he could come back in 25 reincarnated lives
to continue his work for Buddhism.

Anagarika Dharmapala died on April 29, 1933, at
the age of 68 years 7 months and 13 days, in Sarnath,
Varanasi of India. His death came just over three months
after his ordination on January 16, 1933.

His leadership in advocacy of Buddhism began from
his school days when he let his teacher beat him for violat-
ing the instruction prohibiting him from class absence in
order to join his family’s Vesak ceremony at home. His
sacrifice to keep up his faith in the Triple Gem was highly
admirable.

His speaking talent shone while he was studying in
school, as he could perfectly counter the Christian teach-
ings that go against those of Buddhism. Once in the past,
the famous Thera monk known as Gunananda from
Kotahena Temple in Colombo was challenged by the
Christians to enter a debate before a thousand of peo-

ple in Panadura. The Christians strongly expected to win
over him, but Gunananda Thera alone could beat them
casily.

The news about Gunananda’s victory spread to New
York. Many interested people sent him congratulation
letters, including Colonel Henry Olcott and Madame
Blavatsky, native of Russia. Both of them had founded
the Theosophical Society to create religious understand-
ing in the US.

Buddhist leaders translated the letters of Colonel
Olcott and Madame Blavatsky as well as the Theosophical
Society into Sinhalese language, making both of them
widely recognized among Sri Lankan people, including
young Don David who later became a famous ascetic
known as Anagarika Dharmapala.

When Colonel Olcott and Madame Blavatsky came
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150™ BIRTH Anniversary oF AnaGaRrika DHarmaraLa, THe BuppHisT Hero wHo savep BopH Gava

‘ ‘ ...In his advocacy of Bodh
Gaya, Dharmapala founded the
Maha Bodhi Society in Colombo,
Sri Lanka, which later was moved
to Calcutta, India in 1892, and
also issued the Mahabodhi
Review journal which published
the articles about reclamation

of Buddhist ownership of Bodh
Gaya. Then he sent four monks
to stay at Bodh Gaya on the
Buddhist Lent Day, and recorded
in his diary that after seven
centuries, the Flag of Buddhism
finally returned. This fulfilled his
wish to bring the sacred Buddhist
archaeological sites back to the
hands of Buddhist

monks... , ,

to Sri Lanka and accepted Buddhism as their faith, Don
David had a chance to work as their interpreters when

both took the trips to visit Buddhist followers in ru-
ral areas. Soon later, Don David came to work at their
founded association in Madras (India), and also studied
Pali language there. Both Colonel Olcott and Madame
Blavatsky were the ones who initially encouraged Don
David to devote himself to Buddhism.

In January 1891, Colonel Olcott travelled to
Myanmar for the revival of Buddhism, while Dharmapala
made his first trip to Bodh Gaya and Buddhist archaeo-
logical sites in India. Accompanying him on that trip was
the Japanese monk known as “Goshen”.

Before his travelling to Bodh Gaya, Dharmapala had
read the book “Light of Asia” by English author Sir Edwin
Arnold. This famous author also wrote an article calling
for the world communities to help preserve Buddhist sites,
as he had witnessed several heartbreaking scenes, such as
the Buddha statues being ruined and abandoned in the
forest.

During that period, Bodh Gaya, including the Sri
Maha Bodhi Tree and the Bodh Gaya Pagoda, which was
the sacred Buddhist place was occupied by the Mahants,
the traditional clergy in Hinduism. Even though the
Sri Maha Bodhi Tree was the site of the Buddha’s
Enlightenment and the pagoda was built by King
Ashoka, who is the great Buddhist king, the place however
had been abandoned for centuries. In 1590, the Hindu
priest Khosengananthikhi, came to Bodh Gaya and liked
the place so much that he built his temple nearby. The
temple was later growing into a palace called the Mahant
Palace, and the priest became the rich, influential person
who owned lots of properties and land in Bihar State, in-
cluding Bodh Gaya.

Later, the Mahants had been in conflict with
the Buddhists led by Anagarika Dharmapala. When
Dharmapala and the Japanese monk travelled together,
they felt hurt by seeing the deteriorating Bodh Gaya and
the ruins of Buddha statues scattering all around.

On his first trip to Bodh Gaya, Dharmapala, who was
then 29 years old, wrote in his travel diary that when he
bowed his head to the Vajrasana (the Diamond Throne)
where the Buddha attained his Enlightenment under the
Sri Maha Bodhi tree, he felt such an urge and exultation
in his mind that he vowed to look after this holy Buddhist
place, which included the Sri Maha Bodhi, the place of
Buddha’s Enlightenment where no other sacred places in
the world are equivalent.

As Bodh Gaya was occupied by the Mahants,
Dharmapala wanted to return the place to Buddhists. He
proposed to buy Bodh Gaya back from the Mahants but
was interfered by England which was powerful in India
at that time. He negotiated by proposing to buy or rent a
small plot of land to build his temporary office. However,
the process was complicating and it took a lot time before
the agreement was settled.

Despite all the difficulties, Anagarika Dharmapala
had put his great effort to organize the International
Buddhist Conference at Bodh Gaya in October 1891.
The meeting was aimed to map out several work plans
for Buddhism, such as the translation of Buddhist scrip-
tures. In the meantime, he was delighted that Japan of-
fered to buy Bodh Gaya back for Buddhists, so he put up a
Japanese flag at Bodh Gaya to honor Japan. Unfortunately,
the issue of Japanese flag had become controversial after
the Bengali governor had come across it, and that cre-
ated a feeling of untrust since Japan was engaged in the
political movement at that time. As a result, the Bengali
governor refused to meet Dharmapala and declared that
Bodh Gaya belonged to the Mahants, which caused more

76 Vol.3No.2

September - December B.E. 2557 (2014) Nuuiwu - SUNAU 2557



150 Usiama aunmsn suulia: 3susuisiowns Wnouiwnsaen

€L unsiouioenson
wnsagnil MulddoaunAuukiiws
Alpasulu ASdoNN Houd:IauIA
nanam Us:inAduGy ul w.A.
2435 nasldoononsasukiiws
Mahabodhi Review BoaWUW
unAdWISgNSoownsAgIKIUUYDD
310WsA8 NULlGdows:add 4
sUlUUs=AwnsAgluSUIEIWSSW
[agnutuinakavoNWIUlU 700
U sode aryanuruws~wnsmau1n
NAULNBNASH aNUARUALULLSIU
S:mouwalkdodslisaniudu
fAnaansnauunaglundwquasnun
YOOWSEANYYOOISTOD... ,,

\ilo 1.0.1813 Toanond uazsnam 10w, . Ustadan liumng
WAEaIN wazuaramulurninms aeu wia ldsiuanuway
Huanalderaoniumadembousrmsluruun aunsedts
intsnuaAITeNAesiiva Guiie) uarldiZounwu
fittudne wazits 2 vimududuandulin aeu 1ndn (eunA3n Suu
Unag) yhauilensewvsamautiugiasusy

unTIAY W.0.2434 1ile wo.leu3 Teanend iunslunain
Lﬁaﬁuvjmzwwﬁmam dviueun1zn suuuiay wuvnsly
wnsreardvieaauluduie msedilingludou nsiau
miluadsduiings Anysmduuunr Tnisu Sandundlude

ADUAUNININNEALT vinueuIA13n Suutiay ldeu
wifsde Usefiluinede Weulnetndeurnsinguie Badu
o13luad winou nUseusdedovinuil venanideudsediv
winede geliideuunanuisendedivlaniuinaulasusng
wnsao wszaniiulutsiuduamiiasiouls
i nazmnsgUgniidlut Tuanmitasnvinis

Turetiu wnseen savisumszasumng uasumiaiswns
AE szNuJuumummaauﬂnmawﬁ mﬂaa”lummmaumawaﬂmﬂ
wviud fadudugdnents me] 'v|muwamawﬂwmﬂwmaimaq
WIENNGLA wazsnAgiufainewss el
ndR3gYTIWS uinengniissniegvans sl aunsevia wa.
2133 Tawaugifuiing thuivwnBugiiumsnimvsaen wiuudn
yeuladeasredninlnds fu seunfsydulnnanedue Sen
IFaiusd wazdudiviwaniimsiu dniwdduun asey
maawummnma‘iuﬁwmi sataamannsnedae uudl
LammﬂLUu@ﬂﬁmawnwmmuﬂﬂamuﬁmmmaﬂunmmam
leviufuudnazuAnyrndyuluymsaet viuidn
aziiteulafiiiuanwmmsaetitigangalnsy uasnsemsgui
Usniaiseglaeseu
nsiunslunmsaeiafausnd viwewianin suuunas
flong 29 U videulutuiinnaidumsidessamiamnasd
wiudvsenand Tédunseaduming %atﬂuﬁm%’aé’mmwvwmﬁw
mumaﬂmﬂmawmﬂs zaulule mmﬂmﬁmmmmasﬂm
wrsanusudnAans Sufuitdiestunszatumlng dad

Lo L=

msammxlmﬂimumag foiduiidnAavidslaiiulely
Tanu s

Mnnsiwmsaeandunsaudviuaaiud vinusuinas
sosnshiruudureswnimms JadianuAnluneuusninagee
%awwﬁﬂmﬁumﬂuﬁuﬁ waililanunsaAndunsnIuANNAALSN
u‘Lwamﬂm LWi’]“ﬂﬂENﬂi]‘ls}ﬁU\‘iLﬂuwumu’l“ﬂuaumﬂLLMiﬂLL“lN Ex
wsrwedeiiuvieidniiiuutandng earivihnudaasm
uilisusy Wulumemiugeennuazidanannnnitazanag
fussiudla

fensedu viwdaunsadanisliiinnsysegummsaau
spwhamffimseetuld lufounaa wa. 2434 iermua
WAL TUNNEAEWIVaNEDE 1 1l n1suUadufsmsenaundusiu
Tuvaszifeniuflszurnaigiuuinnuyszados dugeentiy
%QWV]ﬁﬂBW viusisnay Sednsedituiymsagn ieidunisls
\Resh wissdundunaneifuiFesiieuss Wedwaruausnea
sudneziineuliilile msgduuiduedeulmmenis
dosoglurastiuned Ssufiasiiaznufuviusuuuiay uas
Usznamseeiluvesuiud vibinsisenSesmmsaeniy
YBIYNIMMIBLANANNLILINAUIN

Tumavhaniiodeniesmsaed viuldfsmnauumlng
filraeuly A& nouszéheaniifainm Uszmadude Tul
we. 2435 warldeannsasumilng Mahabodhi Review %
fuiunauGensommsasliiduresswnsdae anduldds
wszasdl 4 UlUUszdiiwnsaeluiutmssw Tnevinududin

B 77



150™ BIRTH Anniversary oF AnaGaRrika DHarmaraLa, THe BuppHisT Hero wHo savep BopH Gava

‘ ‘ ...While Dharmapala was
alive, his attempt to reclaim
the Buddhist rights over Bodh
Gaya from the Mahants was
not accomplished. It was when
India attained independence
that President Nehru and his

government drafted the law

to transfer Bodh Gaya to the
government's jurisdiction, and
set up an eight-man committee
to supervise the archaeological

site.

difficulty to the Buddhist movement to reclaim their rights
over Bodh Gaya.

In his advocacy of Bodh Gaya, Dharmapala founded
the Maha Bodhi Society in Colombo, Sri Lanka, which
later was moved to Calcutta, India in 1892, and also is-
sued the Mahabodhi Review journal which published
the articles about reclamation of Buddhist ownership
of Bodh Gaya. Then he sent four monks to stay at Bodh
Gaya on the Buddhist Lent Day, and recorded in his diary
that after seven centuries, the Flag of Buddhism finally re-
turned. This fulfilled his wish to bring the sacred Buddhist
archaeological sites back to the hands of Buddhist monks.
After seven months of hard work, Dharmapala felt exult-
ed over his achievement in founding a group of Buddhist
speakers at Bodh Gaya.

During that Buddhist Lent period, the four monks
at Bodh Gaya were seriously assaulted by the Mahants.
Colonel Olcott tried to negotiate and find out what actu-
ally the cause was, but there was no response from the
Mahants. The plan to rent the Mahants’ land for con-
struction of residences was also terminated. In the same
year, Dharmapala was invited to the World’s Parliament
of Religions in Chicago as representative of Theravada
Buddhists, and received a warm welcome from the
assembly.

After listening to Dharmapala’s keynote speech,
the American person known as C.P. Strouts expressed

his intent to become a Buddhist. On the way home,
Dharmapala stopped by Honolulu in Hawaii State.
There he met Ms. Mary Foster, the descendant of rul-
ers of Hawaii Island, who asked for his guidance in a
Buddhist way to get rid of her frequent anger and hot
temper. Dharmapala gave her just a brief advice, but
the woman put it into practice and was able to cope with
her furious emotions effectively. She developed faith in
Dharmapala, and later became the great patron of his
work. Dharmapala accepted Ms. Foster’s money, but he
did not use it for his personal interests. Instead, he spent
the money on construction of many schools in Sri Lanka.
The office building of Maha Bodhi Society in Calcutta
was also named “Mary Foster”, which even increased her
faith in Dharmapala and Buddhism.

Altogether, Ms. Foster had donated around one mil-
lion rupees to Dharmapala, plus another 50,000 USD
before her death. She was hailed as the second Lady
Visakha in Buddhism.

As for the reclamation of Bodh Gaya from the
Mabhants, the controversy was even escalating when
a Japanese person gave Dharmapala a 700-year-old
Buddha image to be enshrined on the second storey of
Bodh Gaya Pagoda, but the move was obstructed by the
Mabhants, and the Buddha image was thrown out of the
Pagoda’s upper storey.

Dharmapala had to escort the Buddha image to a
temple in Myanmar. This controversy resulted in the fol-
lowing lawsuits, but Dharmapala never gave up writing his
articles about Bodh Gaya in the Mahabodhi Review jour-
nal, and kept petitioning both in India and Ceylon, until
the issue caught attention of Indian people. His fighting
obtained sympathy from some influential figures of India,
including Dr. Rajendra Prasad, who later became Indian
President, Mahatma Gandhi, and Jawaharlal Nehru.

While Dharmapala was alive, his attempt to reclaim
the Buddhist rights over Bodh Gaya from the Mahants was
not accomplished. It was when India attained independ-
ence that President Nehru and his government drafted
the law to transfer Bodh Gaya to the government’s juris-
diction, and set up an eight-man committee to supervise
the archaeological site. From that time on, the committee
has comprised four Hindu persons and four Buddhists,
and is chaired by the governor of Gaya District.

Even though the management of Bodh Gaya was not
completely in the hands of the Buddhists, the move is still
a great benefit to Buddhist followers all over the world. All
these had happened because of Dharmapala’s never-give-
up spirits and his strong devotion to Buddhism. Hence,
this article is to give tribute to the real Buddhist hero on
his 150th birth anniversary. B

78  Vol.3No.2

September - December B.E. 2557 (2014) Nuuiwu - SUNAU 2557



150 Usiama aunmsn suulia: 3susuisiowns Wnouiwnsaen

TR
L

amé’ﬂmﬂmulﬂ 700 U 599 ﬁ'zué’nmﬁwsuwmmauﬁﬂé’um
Snada mwmumqﬂmmmwmwmmwa‘lwammuaamuau

o £

ﬂﬂﬂﬁ%ﬁﬂauu’mfﬂumm@LLaiﬂH”I‘ZJENW'T’ﬂﬂTfUENLiWLEN Uil
fianulandi donan 7 Wouwiinsviauminveswituldr

v

= o a v & v £ o
Wuly Auszauanudusalunmsdnnsanzgussniamauiyun
WNSAYI

q

)

D

Tunsswiduies way 4 JUTignasluUszsfinmsnsngnman
wiudvhiwaia we. leansnd Tlwsamannnililasue
AOUINIILA Fesveltiianeiirindauadlusie uazlulifatu
tu viusuuhasRlisudnyluszguanmmauniiuasiailn Tu
FuzgunuvmsasIm inuldsunmsfeususefainiiusy

deldflsungnanannvinusuaias yeniiude 3 @ aw
574 loverlunnsaainuy sswiredunianduviusuuiias
weilelugg 358118 wagldmuiy uaud Weawes adu
MEMGATONNILTTINY umm‘iﬁmwaﬁmu LUINURUINNS
Tunsufnazesn ovsuaideu funsilegnaon viusuuUiay
Wissuuziiludun LmLLmﬂmmsau'fLUUgumLLa‘"LLf’ﬁmavaﬁm
dvensualseuvemueglina IufnasvseviusunUay
wazsolsnanefufpuiudsielualunmsirnuve sy
thag dwviusuutiesiy ufesfuduanmaud eanes
Alaldlulddud uinduihuiaidsaieuluaddninane
uis e1siviinsvesanauL s Titainn Ansdeanansin
wis voawmed vhlvuadiinvsnanndiu

sundotada w3 weawes uianalivinusuuuiazly
Uszan 1 dugl uasneuszfwinssudaeulidn 50,000
wisBese Wi Weawes Faldsunisengerinduunsiannau
7 2 Tu wazywsmmau

dunsiFeniesvenmsanAunnaviud AslliFesuiuane
oonly levnduuounszymsguemis o1y 700 T Toiviu

£ € . waveinhusuunaaon
B3008 A wwengulumslou
wnsngINUKUAGTKIDUYoLB1DWNS
goliussadanus:avA duloduids
1asutons1y NuluKstia:s3uavoD
rudosongkunelouwnsagilu
yov$TUNA ILADUGPADATUENSSUMS
8 Mulluyuskis Usznoudogwe
3uqQ 4 Auuazwrawns 4 Au losd
wNSWMsIokIangluus:su
asyuirhnnsud 1§

Suuday Lﬁaﬁwﬁwmﬂﬁ“a%mgﬂ%u 2 YD UARENNSAL
LmamWivWMﬁsUm ndugnuviudtarwadunsnssUleu
fisnndu 2 vesesdlafdianiiien
muﬁmmazmmmaiyL%mwszwwﬁgﬂﬁlﬂﬁﬁi’mwm Basil
liAansilesfesiumnlnenaen usviusuuuasifilavienss
fnaTeuumanuidomysaiadunsansuming uazsiiunis
Sendesaieniiluduifiouasdin aunaedulssifuiivn
Sudesndvinnuaule uardildsuanuidannyaradfiyues
Bueifintu 1wy suvuns Ynam fdeuildissiumiady
Useomuiduiivesduiie umauanus wasienamvisna wig iJudu
Tuasfeiivinususnasdsiitineg mmensnlunisleou
wnsag iRl uremedilivsqingUsvasd au
Sedudelisuensy mummLLavsﬁmasummumiwﬂawma
Tounnspenduresiguia udusdsisauenssuns 8 viudug
U3 Usznaumededug 4 auwasdienns 4 au Iﬂawpw
swmstainnendulsesunsuaimnull
wiagldanunsaviliyimmsianslunisuimsnnsaen
savun wafduiniulsleniegnsbatermmsiialan sivun
difummenmsiisudedlaslivenssvesiusuntiay Teve
anvinulunszeanansy 150 T Tvhuiuduisysusmmms

q

e

|

AL M

B 79



150t Birth Anniversary of Most Ven

Kripasaran

uring the 10th conference of the WIFB held

in Colombo in the year 1972 a solution

was adapted that Anagarika Dhammapala

of the Maha Bodhi Society of Indai ,

Ven. Kripasaran Mahasthavir of Bengal
Buddhist Association and Dr. B.R. Ambedkar are the
three pioneers of the Buddhist revival movemeent of
India , due to their effort Buddhism and Buddhist culture
is once again alive in the land of birth.

This is a time when the country and the world are
celebrating the 150th Birth Anniversary of some of the
renowned personalities like Kavigure Rabindranath
Tagore, Swami Vivekananda, Sir Asutosh Mookerjee,
Anagarika Dharmapala and Karmayogi Kripasaran
Mahasthavir (1865-1926). We here at the Bauddha
Dharmankur Sabha (Bengal Buddhist Association) feel
privileged to have got the opportunity to celebrate the
150th Birth Anniversary of our Founder. Born on 22nd
June 1865 in Unainepura in the district of Chittagong in
the then undivided India which today is in Bangladesh, he
came here in the prime of his youth after being ordained
in 1885 and pledged to himself to work for the regenera-
tion of Buddhism and Buddhist culture in the land of its
birth which was already in a steady decline and also to
unite the Barua Buddhist community which lay scattered
and fragmented in different parts of India.

He established the Nabin Vihar in 72/73 Malanga
Lane in 1886 in a rented house where he stayed for three
years and thereafter shifted to the Mahanagar Vihara in
the year 1886 in 21/26 Bow Street where he stayed for 13
years. He did not venture to start his work in the many pil-
grimage spots which would eventually find many benefac-
tors but he wanted to work amongst his own kinsmen and
thus made Calcutta the metropolis his home and it was
here that he established the Bauddha Dharmankur Sabha
(Bengal Buddhist Association) in the year 1892 from
where he travelled to different parts of the country and
established branches of the Sabha in Simla and Lucknow
in 1907, Shillong and Dibrugarh in 1908, Darjeeling in
1919, Jamshedpur in 1922. These were places far away
and the amount of time spent and travel hardships en-
dured can be well imagined to be believed and yet he with
his indefatigable energy carried on with one-minded de-
votion which is necessary to give creation to something
which the future generations would savour.

During his lifetime he realized the importance of a
literary journal through which he could not only spread
his message across but would also be a testimony of
his trials and tribulations through which he was going
through and so started the journal Jagajjyoti in the year
1908 under the editorship of Gunalankar Mahasthavir
and Sami Punnananda. He also started the Gunalankar
Library in the year 1909. He established a school for the
children in the year 1912 where children from all commu-
nities could join. He alongwith Anagarika Dharmapala-
founder of the Maha Bodhi Society of India worked in
close co-operation for the spread of Buddhism so much so
that at one point of time when the Maha Bodhi Society of
India decided to shift its headquarters from Buddhagaya
to Calcutta they organized many functions both religious
and social in the premises of the Dharmankur Sabha. In
one such meeting Prof. Suniti Chatterjee also attended.

Kripasaran was invited by the Anagarika to wisit
Ceylon where he was given a rousing reception and the
Anagarika also visited Chittagong where he was warmly
received. Thus was the trust and bonhomie both shared
in each other’s company. It is another matter that this re-
lation was not continued by the successors of both the or-
ganizations till relations were again restored in the twenty
first century. We hope this relation grows into a strong
bond to work for the betterment of Buddhism.

Ven. Kripasaran in his life met a number of per-
sons who shaped many things in this country but prime
amongst them was his relationship with Sir Asutosh
Mookerjee. Being the Chancellor of the University of
Calcutta, Kripasaran was able to convince him for the
need to establish Pali studies in schools and colleges. This
relationship with Sir Asutosh helped him immensely in
getting affiliations for many schools in Chittagong with
the University of Calcutta. At Kripasaran’s insistence
higher studies in Pali was established in the University of
Calcutta by Sir Asutosh who also made recommendations
to the Government of India to sanction scholarships for
higher studies in the University of London. Sir hercourt
Butler, the then Education Secretary who also personally
knew Kripasaran accepted the proposal and Benimadhab
Barua was selected from amongst the three candidates se-
lected by Kripasaran to go to London in 1914 to study
and research in Pali. The other two candidates were Sri
Mahima Ranja Barua and Sri Rebati Raman Barua.
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Subsequently Dr. Benimadhab Barua became the first
Asian recipient of a D.Litt. Degree from the University
of London in 1917 and after his return he was appointed
as a Lecturer in the University of Calcutta.

Kripasaran did not stop with this success only rather
moved forward with renewed vigour. In 1910 he organ-
1zed a Convention of Young Men’s Buddhist Association.
In 1918 he organised a Buddhist Women’s Conference
under the Presidentship of Ms.A.L. Junnan, Principal
of the Bethune College which gives us a glimpse of his
thinking towards women and their rights. In 1924 he
also convened a World Buddhist Conference in Calcutta
in which he tried to bring about unity amongst both the
groups where a schism of sorts had been prevailing in the
Sangha which although could not succeed due to his un-
timely death but it is a sad tragedy of the Sangha that no
one after him tried to do this work of removing the rift and
creating the unity of the Sangha. It can also be noted that
during this conference a Bhikkhu Sima (consecrated area)
was established in the Dharmankur Vihara and it was here
that Kripasaran had given upasampada or higher ordina-
tion to Dharmadarshi Samanera who later went on to be-
come the Sanghanayaka of Bangladesh Bouddha Bhikkhu
Mahasabha. Thereafter, it was only after this Conference
that International Buddhist conventions, conferences and
seminars are being held of the Buddhist community. In
between he also convened conferences and conventions
to foster friendship, understanding and unity amongst the
different communities. He also gave a rousing welcome to
the 13th Dalai Lama of Tibet in the year 1910 when he
came here as a guest of the Government of India.

When we reflect on his life and works we find
Kripasaran as a karmayogi with an unfathomable zeal
and enthusiasm who having no basic education and no
knowledge of language yet he was able to carry forward
his thoughts and principles for which he was dedicated
and determined. We find in him the fearlessness with
which he was able to move forward and get his work done
no matter how mighty their personalities were. We find
in him the uncanny knack with which he could befriend
people and get his views sent across.

Thus the Kripasaran Memorial Lecture was started
by us in the year 2010 to study the life and works of this
great savant Karmayogi Kripasaran Mahasthavir. We
have felt that this was an appropriate time to celebrate
his feats and gather inspiration from his life. We do feel
it a necessity as this period is of immense significance as
he was the main responsible figure to bring together all
the Buddhist living scattered in different parts of India
who had migrated in different periods of time and set-
tled wherever their work and livelihood took them. It is
here that Ven. Kripasaran shines as a luminary inspiring
a movement which switched on a light of renaissance of

Buddhist thought and culture in the 19th century India.
The Buddhists from all walks of life re-discovered their
cultural and religious identity through the re-awakening
movement.

The first Kripasaran Memorial Lecture was de-
livered in 2010 by Dr. Ananya Baruya of the Jadavpur
University. The 2nd Kripasaran Memorial Lecture
was by Ven. Bhikkhu Dr. Gyana Ratna, University
of Chittagong, Bangladesh while the 3rd Kripasaran
Memorial Lecture was given by Prof. Dr. Pravat Chandra
Barua of Bangladesh and the 4th Kripasaran Memorial
Lecture was delivered by Prof. Badal Baran Barua of
Bangladesh. The 5th Kripasaran Memorial Lecture is
by Prof. Rajendra Ram, from the Patna University, Patna,
Bihar who being a historian is also associated with the
Bengal Buddhist Association.

We are glad that we have been able to introduce
this Lecture Series which we are sure will help give us a
glimpse as to what dreams and aspirations Kripasaran
had for us all. We need to study him, read him and be-
come a part of the aura that was created around him
which is recognized both at home and abroad.

We are glad that we have been able to institute and
award in the name of Karmayogi Kripasaran Award for
Social Excellence which is given to an Individual and
to an Organisation every year since the year 2009. We
have given this award which carries a citation to Sri Jai
Datta Barua, New Delhi in the individual and to the
International Meditation Centre, Buddhagaya, India in
the organization category. In the year 2010 the recipi-
ents were Sri D.C. Ahir, New Delhi, India and Ananda
Buddha Vihara Trust, Secunderabad, Andhra Pradesh,
India. In the year 2011 it was given to Most Ven’ble
Sangharaja Dr. Dharmasen Mahasthavir, Bangladesh
and International Brotherhood Mission, Assam, India. In
the year 2012 it was presented to Rev. Prof. Ryojun Sato,
Japan and Bangladesh Bouddha Kristi Prachar Sangha,
Dhaka, Bangladesh. In the year 2013 the recipients were
Ven. Sik Chau Chi, Miu Fat Buddhist Monastery, Hong
Kong, Ven. Kazuharu Sakashita, Henjoji Temple, Osaka,
Japan and Bangladesh Bouddha Samiti, Chittagong,
Bangladesh and this year 2014 it is being given to Rev.
Master Yuan Ming, Xuan Zang Si Yuan, China and I'm
for World peace Foundation, USA which will be received
by Rev. Thich Hanh Tri, Chairman of the Foundation.

This 150th Birth Anniversary of Kripasaran
Mabhasthavir is an opportune moment for all of us to re-
dedicate ourselves to walk his path and rejuvenate our-
selves to regenerate the Buddhist Culture to its pristine
heights that it once enjoyed. B

Hemendu Bikash Chowdhury,
General Secretary, Bauddha Dharmankur Sabha
Edito; Jagajpyoti

82  Vol3No.2

September - December B.E. 2557 (2014) NuLwuU - SUNAY 2557



‘ ‘ -AuBdavoorunsuiasulawu
nuwnumuaumnzsoujuw:noswnmu
Us:nAd unnamtynaouu O A
dUWUSHU Sir Asutosh Mookerjee
nNMsAnuNsUNasu 1uasnsud
UKI3N8Idgnanam MIKMUaIIsn
[GuthololK Sir Asutosh tKundogaN
fion WS tuRR:GovAnuIMUILETY
[soiSgunazdngnagkanguK , ,

Tuidlesdaeu Aldsumsieusuegisinaln wazdleviueunan
3nluiBeufidiosdnnznes muﬂlmum%mauiuamaauaumu
fu Reduinslussuazailiie deledeiuuay ﬂumﬂmaaq
ey LLmmmamwuﬁululmumsmumamﬂwawamaqmam
Ane aumvmmmsWuwmmamwuﬁmuaﬂmﬂumaumuﬂmiw
ii 21 LiwmnmmmauwuﬁmuLLuuLLWumal‘ULwammufunl,miq
YDINVITATEU
Tummawwuﬂimasulmwuﬂumﬂumuaumﬂw,ﬂum
’J'Niﬂﬂ%ﬂuﬂiumﬁu Lmemﬂmmamuu fio ANEURUSAU Sir
Asutosh Mookerjee 91nn1s7iviun3urasuduesnisufium
Ingraeiannn lavinuaiunsaluut1alald Sir Asutosh
Wuadesmudnnusniuiiasdesdinwnivividlulsadeou
wagIneduvanguns AnuduRUSRUSI Asutosh daelsumn
nnaeiananifenedunateq lsudeuluinnzneslaatig
dvmn Aeunddlddinisfnwneuaiuiivendesatnaany
ANABINITTOIMIUNTUIASY TaendaadnutIeIanaIn Sir
Asutosh Feaduiagiausliiguiaduidseyiiinunisiny
fuminedeasuneudngie wes wwediuesn Taaes Udn
nsgnsasAnwsnsluadioty waedinfuriunivasuldneusy
Fowauanar luussmdrunmsdaidonsauiu wiinamiv s
g¥udnden vihunsurasuliludnuniviuaiasunewded
A.A. 1914 Fadinsdn 2 inufie wasudinn Sua1 vt uay wes
SUMR 00U Fannends assuiinaniu vildduraede
ﬂiJLLiﬂﬁlé’fU%igavnq@ D.Litt. 1inumTivenduasuneuiiel a.a.
1917 wazdlenduyn uAlddueranssiiuminedetainm
mudgavewinuniasulllaiife i wideint
lusndu ¥ aa. 1910 vinlddadansuszgalvgamaue

150 UnAvsiczmamunsasu

wmamﬁiu (Convention of Young Men’s Buddhist Association)
doulull a.6.1918 viudadenisUszquanisnnmsaina
(Buddhist Women’s Conference) Ingaefuse51unisuseyume
An AL Junnan 83msuiinendaniBethun lumsussruads
il lidununanvesihuiesfuansanssnde Tl ae.
1924 yihuledansussaalvgvnmnsuunwi@ (World Buddhist
Conference) fiflasiaiam nsUszguadsiviuldnesy
vugnizeansUszaumsuandeaavilunyasel usdliduse
esnnviuldusunmlureunasums tuduFeninaiives
wmsadmszlififdvaunuasivenamlungadnoanvinu
wonni lusswisnmsussauildfinsimunefunasiiuita
Dharmankur Vihara wagfitiesiinsgnitrasuldnssyigudinm
w3an1sgUanuvlviuinse Dharmadarshi Samanera nendala
Wunssdamnennnsinuumaniuisienaime

faanIenas AlaTinsdausegu NsdNNUIVIYINNS
wumfsudusiuunanends lusswiralu vinulsdanisuseau
meﬁﬁuwm8@%&Lﬁ@ﬁ§ﬂqﬁmsﬂﬁw Anudla wastenamly
ST uanantu viudsldlinisteusvesdanla
g 09Af 13 wisiumetnauiing lessdnnlaamzlsunly
FuzuUNvasTFUIRduAe A 1910

Woslifougiinuaznanuvemseniuiaiund azwui
st nssnuilod FaflanunszieFeuseagelunisieus
ATEUN LLmulmimUmimﬂmmuwumuLLaulmumwmmumm
winghdla usvinufannsoueuim s AnLa s s
sasiu viuunannaundaiiazfnseluihaihuasasievia
Tdusa vinudugfinnuanansafivlanegrmisitannsagyniing
fufauuazaemonamAnlulidndionddlilagine

é’?ﬂmaﬁ NNFUTIUIUNLAY Kripasaran Memorial Lecture
Fagn3duaulul am. 2010 WeAnwFinuagnnsnuvaanse
nUasu smansedgeds indAnianfidurasnanduming
AUz ATTIA YNAIIUAINAINTAYDIVTULATTIUTINUSS
Sumalaludisvesiu i ddnimsnaiieuddyetdng
‘wzmLua&mﬂmumuuﬂﬂamﬂzuiumssausmwmamauﬂmum
yeneitnsanszareluausolindunssaduniidssnad
ua u dnufiwviiiiesdl wazndunasu I dufausenedosuas
IumuvﬁLfJuLLiamé’mﬁmmumaﬁﬁuﬂwmmamLLavi’@uuﬁssm
Wwﬂumwmisw 19 lududie m“l,ﬂamiwnwmamﬂmﬁuuﬁnu
IdumumsuSasssiuasmau3naSuhunseuan s
vommsmauTluduifiondaiy

lugrnisaaeensuseu 150 Yuisaniaveanseniuasy
wnanisell snfudulenmasuisimansazlindumngiinau
fufumaetuiuuasiu Tausssummsmaulindun
WomdiinedunluefnliBnasmils. m

B 83



The Great Sanchi Stupa
King Ashoka's Buddhist historical place

By Sajaphum La-or

Stupa-No. 1 agUnmenay 1

he Great Stupa of Sanchi is the world’s
important Buddhist site, located on the hill
in Sanchi Village, Raisen District, Madhya
Pradesh, on the southwest of Vidisha City,
about 50 kilometers from Bhopal city.

This area in the past was a state gov-
erned by Vidisha Devi, the first wife of King Ashoka.
Legend has it that Vidisha Devi was daughter of a mil-
lionaire in Avanti Province, part of Magadha Empire
which was ruled by the Maurya dynasty. Before his ascen-
sion to the throne, Ashoka was appointed by his father as
Viceroy of Ujjain. During his trip to Ujjain, Ashoka met
Vidisha Devi, who was believed to be a descendant of the
Sakya Clan, and married her.

B . e

King Ashoka is a Buddhist monarch who had made
a great contribution to the prosperity of Buddhism. The
Sanchi Stupa was one of the Buddhist structures built
by him.

There is no clarification on how the original Stupa
looked like. What’s known is that Sanchi was a small
stupa, constructed in a half-circle shape. It was later reno-
vated and modified at different periods of time. During
some period, the stupa had been abandoned for centuries.
These are recorded in its past history.

The modern history of Sanchi Stupa began since
the structure was discovered in 1873 by Gen Taylor of
England. The general found the first three stupas and
other Buddhist structures in the same area. All the struc-
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THe GReaT SancHI STuPa, inG AsHoia's BUDDHIST HISTORICAL PLace

‘ ‘ ...Some murals illustrate
an interesting scene such as
Mahamaya Devi giving birth to
a lotus. This is because at that
time, building Buddha images
was not yet a common practice

among Indian Buddhists. So
the mural carvers usually
opted for symbols, such as
lotus, Vajrasana (the Diamond
Throne), and the Sri Maha
Bodhi Tree, to represent the
Buddha in their works. , ,

tures were in deteriorating state, as they had been long
deserted and damaged by the digging for buried treas-
ures. The English Army had assigned Sir Cunningham
to examine the site and be in charge of the repair work.

People who had been sent to look after the stupa were
mostly archaeological experts from the English Army. For
instance, in1881 Major Cole came to renovate the big
stupa by repairing cracks from its bottom base to the top,
re-erecting the fallen Southern and Western gates, and
renovating the glass walls surrounding the stupa.

After that, Sir John Marshall, director-general of
India’s Department of Archaeology stepped in for the
archaeological survey and major renovation, allow-
ing the stupa to re-emerge in the world with its present
appearance.

Surrounding the stupa were ruins of approximately
50 viharas and other religious structures built in different
periods. Even the main stupa had been periodically modi-
fied. Indian archaeologists gave number to each structure
to make it easier for the studies. The main stupa is called
Stupa No.1.

The charms of Sanchi Stupa lie in the carving murals
telling the story of Lord Buddha and his Jataka tales at the
entrance gate.

Although every carving picture is the Buddha’s story,
none appears with the Buddha’s illustration on it. Instead,
the Buddha is referred to by using such symbols as the

Sri Maha Bodhi tree, Dhammachakra, the throne the
Buddha sits on, and lotus flower. Sometimes, the space
is left empty for the viewers’ imagination. This is because
building Buddha images is not a common tradition for
people in the days of King Ashoka. The tradition actu-
ally began in Gandhara period, between the 6th-7th
Century in the reign of King Kanishka of the Kushana
dynasty. It 1s believed to be influenced by King Alexander
the Great.

The mitial objective of building Buddha images is to
remind Buddhist followers to think of the Buddha’s teach-
ings. However, as more than 2,000 years have passed,
changes occurred. Some groups of people look at Buddha
images as the sacred amulets. The items were traded in
unreasonably high prices as it is in Thailand.

Close to the entrance of the Stupa No.1, on the east
stands the Stupa No.3. According to an attendant at the
place, the Stupa is housing the relics of Phra Moggallana
and Phra Sariputta.

Evidence discovered from the excavation carried out
by the Archaeological Department included two huge
stone caskets with the names of the two Great Disciples
mscribed on their lids. The caskets are presently kept at
Bhopal Local Museum.

The Stupa No.3 is smaller than Stupa No.l. Its
entrance gate also features the carving murals. The Stupa
itself is well-maintained, with other ruined structures
scattering on the west. Some structures were beautifully
renovated, while some were left in debris to roughly dem-
onstrate the site planning, but their shapes and origi-
nal characters have to be imagined. The archaeologists
assumed that these structures had been first built in the
reign of King Ashoka, and some were added in the follow-
ing periods. Because the Sanchi Stupa was a significant
Buddhist site, the following monarchs after King Ashoka
should have visited the place to worship the stupa, and
built more religious structures for merit making.

Close to Stupa No.1 stands a nearly unaffected build-
ing called Structure No. 13. Leaning against the wall is a
Buddha image in Mathura art style sitting calmly under
the sun and rain. The word “Mathura” is the name of a
city in the north of India. Mathura art was originated in
a close period to Gandhara art which was the beginning
era of Buddha image construction.

Mathura art was born shortly after Gandhara art,
but their religious characters are apparently different.
According to the history of Buddha image construction,
the Gandhara Buddha image was originated in the 6th
Buddhist Century in the reign of King Kanishka who was
of Greek descent. The king had fully accepted both the
belief in Buddha images and the art style from Greek.
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THe GreaT SancHi1 STupa, l{inG AsHoKa’'s BUDDHIST HISTORICAL PLace

Later, when the tradition is commonly accepted,
Indian people began to change the art form of the statue
into Indian style. For instance, the face was changed from
Greek to Indian characters, the hair was long and curled
into spiral shape, the big strip of robe was changed to
thinner piece hanging close to the body, and the halo
above the head was creatively designed and adorned with
Indian art.

The Mathura-style Buddha image at the Structure
No.13 was almost undamaged, except for the broken
nose and lips which are important spots. An Indian monk
explained that Indian people of other religions believed
that destroying the nose of a Buddha image is like killing
amonk. In another word, it means a complete destruction
of Buddhism.

The Structure No.13 also appears with an influence
of Hindu culture. This can be seen through the carving
murals on the walls, for instance, one depicting naked
man and woman hugging each other in a joyous manner,
another showing a man and a woman fighting each other
with their clothes nearly stripped off, and the other pre-
senting a couple making love to each other.

Besides, Buddhism teaches its followers not to intimi-
date others and always be humble. Whether it is inten-
tional or not, there is an unfamiliar scene at Structure
No.17, close to the Stupa No.1. There appears the statues
of lions crouching on top of the pillars, their front feet
stacking one atop the other in a humble manner.

The creator of these lion statues may want to con-
vey a message that Buddhism is a religion of compassion
and humbleness. Buddhist followers are taught to refrain
from exploitation, whether it is between human beings,
or between human and animals. This is reflected in the
Boundless and Merciful Compassion Prayer, and also in
the first of five Buddhist Precepts.

If the lion is taken as a symbol representing King
Ashoka, it is likely that the creator may intend to demon-
strate the King’s Buddhist spirit.

Another important Stupa is Stupa No.2. To reach
there, one has to walk another 320 meters downhill to
the northwest. The road to the stupa is slightly sloping
down like the slow chanting the monks. Far away, green
crops are growing, with corn leaves blowing in the wind,
waiting for the rain to nurture them, so that the yields are
ready for harvest. For farmers, that is the profit from every
drop of their sweat.

Stupa No.2 is a place that houses the relics of 10
Buddha’s disciples. Their names, however, are not iden-
tified. Probably, they may include Kondanna, Vappa,
Bhadhiya, Mahanama, and Assiji—the five disciples.

BT et Wy

Mathura-style Buddha image. Wsgnwnoguuuusgs

The Stupa No.2 was built in the same shape as Stupa
No.1. Walking through the surrounding fence, one would
see the carving murals on every standing pillar. The murals
depict the Buddha’s story, and some legendary animals
along with many symbols associated with Buddhism.

Some murals illustrate an interesting scene such as
Mahamaya Devi giving birth to a lotus. This is because at
that time, building Buddha images was not yet a common
practice among Indian Buddhists. So the mural carvers
usually opted for symbols, such as lotus, Vajrasana (the
Diamond Throne), and the Sri Maha Bodhi Tree, to rep-
resent the Buddha in their works.

The Great Sanchi Stupa has been standing for over
2,000 years. It emerges and exists because of the charisma
of King Ashoka, the Great Buddhist King of the world. B
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The Special Significance of the
World Fellowship of Buddhists
Conference in Baoji, China

By Dato’ Ir. Ang Choo Hong, Advisor to Buddhist Missionary Society Malaysia

he 27th General Conference of the
World Fellowship of Buddhists (WEFB)
is scheduled to be held from 14th to
19th Oct, 2014 at the historic city of
Baoji, Shanxi Province, China.
This event, hailed as one of the
most significant events in the history of
Chinese Buddhism as well as the histo-
ry of world Buddhism, is expected to attract 500 Buddhist
leaders of all traditions from all parts of the world.

The opening ceremony of the conference, to be
attended by 10,000 Buddhists, will be held at the renown
Famen Temple, where the finger relic of the Buddha is
enshrined.

The organiser of this event, the Buddhist Association
of China, together with the organising committee of
Baoji Municipality and the organising committee of
Shanxi Province, had gone all out to ensure that this event
will be a great success. They had twice invited delegation
from the WFB headquarters to witness the preparation
that is being carried out on the ground.

I was fortunate to join the second delegation; led by
WEFB Secretary General Mr. Phallop Thaiarry, which vis-
ited China from 26th June to 1st July 2014. During the
visit, we were driven from Xi’an to Baoji along a highway,
which is in perfectly good condition, but is being widened
and upgraded to welcome the influx of visitors. We were
also shown the magnificent Famen Temple, where we saw
100 million renminbi was poured in to renovate the com-
pound of the temple, in preparation for the Conference.
The press session to announce the conference was held
at the People’s Assembly Hall in Beijing. All these go
to show the commitment and dedication of the Chinese
government and people to this event.

I first attended the WFB conference in 1984.
Subsequently I attended many other conferences.
Somehow, I feel that the Baoji conference will be one that
is of special significance, for the following reasons.

Firstly, this event will be of great significance to the
Chinese as it signifies the connectivity of the Chinese peo-

DatoAng Choo Hong of Malaysia §
,f);iﬁfé B4 9 999 Uriunaide

ple to the rich Buddhist cultural heritage that once served
as the beacon of Buddhism in Asia.

Baoji, and for that matter the whole Shaanxi and
other provinces in Central China, was the birthplace of
Chinese civilization long before the advent of Buddhism
in China. The word “zhonghua” (Middle Flower or
Chinese) originated in Baoji, and the word “zhongguo”
(Middle Kingdom or China)was first found engraved in a
bronzeware discovered in Baoji in 1963.

However, of equally great importance is that central
China was also the cradle of Buddhism where Buddhism
has its renaissance after it was destroyed and uprooted in
India.

Central China was the centre of world Buddhism
in ancient China, particularly during the Tang dynasty.
Buddhism came into China in early Han period, and
after about 600 years of assimilation and integration, it
eventually became part and parcel of Chinese culture
by the time of the Tang dynasty. Central China, with
cities such as Baoji and Xi’an, served as the beacon of
Buddhism that shines throughout Asia, bringing the light
of Dhamma to many parts of the world.
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THe SpeciaL SigniFicance oF THe WorLD FeLLowsHIP oF BubppHisTs ConFerence

1|
Ven. Master Xuecheng of Beying Longquan Monastery welcome Excutives
of WFB
Vg 1rerainaesiau Unie dousuaazguins w.a.a.

Places such as Baoji and Xi’an were international
centres for the learning and propagation of Buddhism,
where scholars from all over the world gathered to learn
Buddhism. It was here that Buddhist scholars such as
Kumarajiva from Central Asia, Amoghavajra from India
and Xuanzang, did great translation works that com-
pletely changed the landscape of Chinese belief system.

Today the monuments and footprints of these great
scholars are to be found in Xi’an, and of course the world
renown Buddha’s finger relic is enshrined in Famen tem-
ple in Baoji.

By having the WIB conference in Baoji, Shanxi of
China, the great Buddhist culture that was once the envy
of the world shines again. This renewed radiance will
motivate the Chinese to strive harder now to bring back
the glorious period that they once enjoyed.

Secondly, this event will send a message to the world
that China is prepared to contribute to the peace and har-
mony of the world, as it did during the glorious period of
the Tang dynasty.

During the glorious period of Buddhism and Chinese
civilization, scholars from all over the world came to
China to learn the peace message of the Buddha; while
Chinese messengers of peace like Yi-Jin, Fa Xian and
Xuanzang traversed the rugged terrain of central Asia
or the turbulent water of South China Sea and Indian
Ocean in search of the Buddha’s message. This was a
period of peaceful cultural exchange. The Conference

sends the message that China is prepared to contribute
even more to global peace, stability and harmony, as it
did before.

Thirdly, this conference demonstrates China’s pre-
paredness to play a greater role in the development of
global Buddhism, and its commitment to stand in solidar-
ity and unity with Buddhists the world over.

China, with its 100 million Buddhists, is the largest
Buddhist country in the world. Its rich cultural heritage
is built upon the teachings of Buddhism, Confucianism
and Taoism. The Buddhist Association of China was a
member when the World Fellowship of Buddhists was
founded in 1950. These factors, coupled with the strong
economic advancement in recent decades, provided a
strong foundation for China to play a greater role in the
development of global Buddhism .

While Buddhist Association of China was a member
of WFB way back in 1950, this is the first time that China
is hosting a WFB conference in mainland China. It is a
timely demonstration that China is committed to stand
in unity and solidarity with all its Buddhists brothers and
sisters in other parts of the world.

Fourthly, this conference is of great significance to
members of the World Fellowship of Buddhists as it ful-
fills the dreams and wishes of Buddhists the world over.

Many Buddhists wish to see China, the biggest
Buddhist country in the world with a formidable emerg-
ing economy, joins the big Buddhist family to work to-
gether for the betterment of mankind. This conference
symbolises China’s return to the big family in a big way,
and to many, this is a big dream come true. H
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The Key Role of Venerable Fafang

in the Year 1950 —

WFB not “TFB"?

Why s the

Dr. Yo, Hsiang-chou, Executive Council Member, WFB

Introduction

On 25th May 1950, the World Fellowship of
Buddhists (WFB) was formally inaugurated in the Sri
Lankan capital of Colombo. 129 representatives from 29
countries and regions attended the conference. This is the
start of a new era for the globalization of Buddhism, since
Buddha started teaching Buddhism. However, since this
organization was founded in a largely Theravadin coun-
try, why was it not called TFB (Theravadin Fellowship of
Buddhists) but WFB instead?

There are two reasons for this, as follows:

Firstly, the participants come from the three con-
tinents of Europe, Asia, and America, and so are fairly
representative of being “global”.

Secondly, other than the Theravadin representa-
tives in attendance, there was another important figure—
Venerable Fafang, who represented not just himself, but
played a triple role. He stood for Venerable Master Taixu,
Mahayana Buddhism, and China. This triple role caused
WEFB to stand firmly on two foundations right at its in-
ception — that of “global fellowship” and “Theravadin-
Mahayana dialogue”.

From the aspect of “global fellowship”, the name
of the organization — World Fellowship of Buddhists —
seems very ordinary but actually very significant. The
Buddha established the core of Buddhist faith in the tri-
ple gems — the Buddha, Dharma and Sangha, and the
latter is understood as such primarily of the Pali term

This valuable photo was taken at the WFB 1st General Conference in Colombo, 1950, and was preserved in Venerable Fafang’s works.

“Kalyanamitra” — the equivalent of “friendship” between
fellow spiritual practitioners. The “Six Harmonies” that is
emphasized in Chinese Buddhism is the full expression of
“Kalyanamitra”. It is indeed a wise move for the WFB to
translate the Pali term “Kalyanamitra” into the English
“Fellowship”. The “fellowships” that are “connected”
by WFB are not ordinary “frienships” but build bridges
across the gaps between the ordained and lay practition-
ers, the female and male communities, and even between
the Theravadin and Mahayana traditions. This is espe-
cially true since the Buddhist flag commonly used all over
the world was made by the WFB. In summary, the fore-
most function of WEB is to provide an open platform for
the “Globalization of Buddhism”.

Furthermore, with regards to the aspect of the
“Theravadin-Mahayana dialogue”, it is commonly know
that there emerged these two great traditions in the his-
tory of Buddhism’s development. Southerly-transmitted
Buddhism, otherwise known as Theravadin Buddhism,
is centered around areas like Sri Lanka, Thailand and
Burma.  Northerly-transmitted Buddhism, otherwise
known as Mahayana Buddhism, is centered around
China, South Asia, Northeast Asia. This two traditions
can be likened to being part of the same tree, though
their branches are many but their root is one. Historically,
the Buddhists of these two traditions have often rejected
and criticized each other, and have grown to greatly mis-
understand the other party. However, because the WFB
provided a platform for “fellowship®, now the leaders
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of the two traditions can calmly enjoy tea together and
discuss the Dharma at WFB meetings — because of “fel-
lowship”, the two traditions now look beyond their differ-
ences focusing on what they share. That is to say, the WIB
employs the means of “fellowship” to achieve the aim of
creating “dialogues”.

In the 64 years since the founding of WFB, there has
been more fellowships built than dialogues shared. If we
can revisit the year of 1950 and focus on the ideals of
WEB’s key founders, then we can more fully appreciate
the development roadmap for WIFB, and what will unfold
would be a blueprint for the “Globalization of Buddhism”.
As such, the author has specially mentioned four key
persons in this paper, and presented their ideals. They
are Venerable Master Taixu, Dr. Babasaheb Bhimrao
Ambedkar, Dr. Gunapala Piyasena Malalasekera, and
Venerable Fafang;

Looking back on history, we can be sure that
Venerable Fafang was one of the co-founders of the
WFB, and was the first Executive Council member from
China. It is time to honor Master Taixu and Venerable
Fafang for their outstanding contributions to WFB, espe-
cially on the occasion of the 27th General Conference
being held in China.

These four key figures played the crucial role
in mapping out the roadmap of WFB.

The First Key Figure: Master Taixu

Master Taixu from China g
had paid attention to the
idea of founding a “World
Buddhist Union” as early as
the 1930s. He took a step to-
wards this end by discussing
with Dr. Malalsekera, then the
President of the All Ceylon
Buddhist Congress, about
founding such an organization
when they met in Sri Lanka in
1940. In a precious data preserved from 1940, Venerable
Fafang published this conversation between Master Taixu
and Dr. Malalasckera in the magazine Sound of Waves, a
widely circulated publication in China at that time. It was
specially noted that: “Master Taixu initiated, in Ceylon,
the founding of many organizations, including the World
Buddhist Union. This was to be the very first mention,
appearing in print, of the idea to found the WFB, and it is
found in the records of the conversation between Master
Taixu and Dr. Malalasekera. We would have known noth-
ing about this historic moment had this material not been
published by Venerable Fafang in China. However, to
Master Taixu’s mind, his words were not meant simply

T

to encourage Dr. Malalasckera to establish an organiza-
tion like the “World Buddhist Union” but, more impor-
tantly, to promote the ideals of Humanistic Buddhism, of
which Master Taixu is a great proponent, and shows us
the foresight and proactivity Master Taixu had in terms
of wishing to promote dialogue between the Theravada
and Mahayana traditions. In order to fulfill the mutual
promise between Master Taixu and Dr. Malalasekera, the
former sent Venerable Fafang to Sri Lanka to meet the
latter in 1940, when China was in its most difficult hour
facing the invading Japanese army. Because of the tur-
moil caused by the war, Venerable Fafang first headed to
Myanmar from China, staying for 17 months there. In
1942, because the Japanese had occupied Singapore and
thus caused travelling by sea an impossible option to get
to Sri Lanka, Venerable Fafang could only travel on foot
to India. He was to stay at the international university
run by Tagore for almost a year. It was not until 1943 that
he was able to arrive in Sri Lanka. In the material avail-
able to English readers, we cannot access the records of
this arduous journey, but this important part of the WEFB’s
founding history should certainly not be overlooked.

The Second Key Figure: Dr. Ambedkar

Dr. Ambedkar from
India was born a Dalit,
but, with the assistance
of the English, managed
to obtain the doctor-
ates from the University
of Columbia, USA, and
University of London,
England. He was deeply influenced by the French
Revolution and the American philosopher John Dewey,
and thus resolved to return to India to undertake a human
rights campaign. Back at home, he came in contact with
Buddhism. In 1927, he started to consider a new direction
for the campaign, and the possibility of merger between
the Indian Revival of Buddhism with his aims of promot-
ing the Indian Human Rights Revolution. However, he
was not all that certain about making this decision, for
Buddhism, at that time, only survived as the name of
a religion that had long been disappeared from India
some 700 years ago due to the arrival of the Muslims.
The Buddhism that he came in contact with was the rela-
tively conservative Theravadin tradition, yet, without the
support of Buddhists from all over the world, the Indian
Human Rights Revolution would possibly achieve very
limited success.

Dr. Ambedkar spent his entire life promoting the
Revolution and developed a comprehensive philoso-
phy and action plan for the Revolution. This is known
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as Ambedkarism in India. The author is of the opinion
that Ambedkarism consists of at least the four following
aspects: Human Rights Revolution, Religious Revolution,
opposing caste discrimination, and pursuing the realiza-
tion of personal and societal values.

In 1947, when India achieved Independence from
British colonial rule, Dr. Ambedkar was to achieve an
unprecedented victory — the formal abolishment of the
“Untouchable” caste in the Constitution of the newly-
independent India. However, the caste system has existed
in Indian society for more than 3000 years, and so its im-
pact on the social and cultural system is especially deep-
rooted, making it impossible to see any significant results
from a simple change in the nation’s Constitution. For Dr.
Ambedkar, this was only the first stage of his overall plan.

In 1950, Dr. Ambedkar attended the Founding
Conference of the WFB and was greatly encouraged.
The strategic plan of Ambedkarism reached another peak
in 1956 with Dr. Ambedkar’s presentation of his paper
“Buddha or Karl Marx?” at the Kathmandu Conference.
He was of the opinion that the Buddhist notion of
“equality of all sentient beings” and the Communist idea
of “social equality” is one and the same, but the former
preaches non-violence, and was more suited for Indian so-
ciety. As such, he openly declared at the WFB conference
that he has chosen Buddhism. It followed that, in October
1956, he led half a million Indians in taking refuge in the
Buddhist faith at Nagpur. This event was to a milestone
in the Human Rights Revolution and Buddhist Revival of
India. Within three months, three million people in India
were to convert to Buddhism.

This crucial act is not simply a matter of changing
one’s faith, but really a choice of the values to be adhered
to in the course of India’s human rights and cultural devel-
opment. Itis of great misfortune that Dr. Ambedkar was to
suddenly pass away in December that very same year; with
his passing, the Human Rights Revolution went from its
short-lived peak to a valley. The Post-Ambedkar Human
Rights Revolution and Buddhist Revival of India face new
challenges. From a historical perspective, Dr. Ambedkar’s
campaign to liberate the “Untouchables” shares essential-
ly the same values and ideals of the American campaign to
liberate the “Coloured”. However, the former is situated
within a far more complicated cultural context.

Sixty years have passed, but the living environment
and social status of the Dalit community has yet to change
extensively. Ambedkarism has met with limited progress,
while a militant force — Naxalism — has grown from within
the Dalit community, and is quickly become the great-
est threat to India’s internal security. The Human Rights
Revolution of India has come full circle, back to the ques-
tion faced in 1956: Buddha or Karl Marx? However, the

Marxism understood by Dr. Ambedkar in 1956 at least
had the ideal of social equality, but the Naxalism of 2011
1s founded on [violently] redressing the caste grievances
suffered by the Dalits.

In our 21st century present, if we were to treat the
issue of human rights as an exclusively Indian problem,
we will suffer a great and dangerous blind spot. This is es-
pecially true since the establishment of a Global Ethic has
become a major point of concern for all of humankind,
and so the Indian human rights issue should even more so
be revisited and reevaluated from such lenses.

The Third Key Figure: Dr. Malalasekera

Dr. Malalasekera played
the most crucial role in the
birth of WFB. He was an excel-
lent Buddhist scholar. He also
worked as the ambassador of
Sri Lanka in Soviet Union and
Great Britain and as the Sri
Lankan representative in UN.
His achievement in both aca-
demia and foreign affairs ena-
bled him to have a broad world
view and great privilege in international relationships.
It also laid a great foundation for the general operation
of WFB. Dr. Malalasekera worked as the general secre-
tary and the president for All Ceylon Buddhist Congress
for a long time. In 1948, during the 28th annual meet-
ing, he decided to invite Buddhist representatives from
Asia, America and Europe to attend World Buddhist
Conference (the name of WIB has not been finalized at
that time).

Asitwas mentioned earlier, the concept of WIB start-
ed from the dialogue Dr. Malalasekera had with Master
Taixu in 1940. In 1941, he wrote a letter to Venerable
Fafang to invite him to Sri Lanka to have a planning meet-
ing for starting WFB. However, only until 1942, this letter
reached Ven. Fafang. Ven. Fafang was already in India at
that time. In 1943, in order to deepen his understanding
of Mahayana Buddhism, Dr. Malalasekera imvited Ven.
Fafang to be his Chinese tutor and to give him teachings
on Mahayana Buddhism.

Because of his academic and diplomatic background,
Dr. Malalasekera was able to have a really vast and for-
ward thinking vision for the development of Buddhism
in the world. As the first President of WIFB (1950-1958),
he indeed set an extraordinary model for the organiza-
tion, in particular how he cherished his dialogue with
Master Taixu and how he humbly request Ven. Fafang
about the content of Mahayana Buddhism. It is because
of this openness, WFB can play the role of promoting
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THe Key RoLe oF VenerasLe Faranc Iin THe Year 1950 — WHy is THe WFB noTt “"TFB"?

both “Global Fellowship” and “Theravadin-Mahayana
dialogue”.

Even though Master Taixu enter into parinir-
vana in 1947, Dr. Malalasekera still tried to invite Ven.
Fafang to discuss the establishment of WFB. Without Dr.
Malalasekera’s persistence, Ven. Fafang might not let go
of his great responsibilities in China at that time and trav-
elled to Sri Lanka alone. Because of this, World Fellowship
of Buddhists didn’t become Theravadin Fellowship of
Buddhists.

The Fourth Key Figure: Venerable Fafang

As have been mentioned
above, Venerable Fafang’s
participation in the WFB is
of triple significance and rep-
resentation: for Master Taixu,
the Mahayana tradition, and,
China.

As Master Taixu’s disci-
ple, he expressed his unswerv-
ing allegiance to Humanistic -
Buddhism by maintaining the ‘six firsts”. These are,
namely: “Living first, [matters of] life and death come
second; being engaged [in the world], being disengaged
comes second; serving others first, serving oneself comes
second; understanding first, faith comes second; the laity
first, the monastics come second; building the organiza-
tion first, building monasteries comes second.”

Because he was also Master Taixu’s disciple, he pro-
actively executed plans to realize his Master’s ideals of the
“globalization of Buddhism” and “Theravada-Mahayana
dialogue”. The establishment of the WIB is also an ex-
pression of Master Taixu’s foresight. Between 1940 and
1943, i.e., during the Second World War, Venerable
Fafang overcame innumerable difficulties to reach Sri
Lanka. Between 1947 and 1950, while China was en-
gaged in an internal armed conflict — and especially in
1947, while bearing the great grief of his Master passing
away — the Venerable headed on to Sri Lanka to work
with Dr. Malalasekera to establish the WFB, in order to
fulfill his Master’s vision. He not only participated in the
drafting of the WFB’s Constitution, but was also elected
to be a member of the Executive Council and the Chair
of the Welfare Standing Committee at the Founding
Conference of the WFB.

Conclusion and Proposal

Revisiting  history, we can affirm that Venerable
Fafang was one of the co-cofounders of WFB, and
was furthermore a key figure of first represent Chinese
Buddhists in his WFB participation.

In October 2014, WFB will be holding its 27th
General Conference in China. We certainly have excel-
lent reasons to suggest that the WFB Headquarters, and
the co-organizing Chinese Buddhist Association, rec-
ognize the outstanding contributions Venerable Fafang
made toward WEFB on the occasion of this Conference.
If we are only aware of Dr. Malalasekera’s, but not
Master Taixu’s and Venerable Fafang’s, contributions to-
wards WFB in promoting its founding in the early 1940s,
then we not only are unable to see the complete history
of the organization, but furthermore do injustice to the
foresight of Master Taixu. What is even more severe is
that we would lose sight of the roadmap of the “Buddhist
Globalization” which is spearheaded by the WFB.

Starting from 1984 in Sri Lanka, the author has par-
ticipated in every one of the WFB General Conferences.
He has also been elected in the various duties of the vice-
president and Standing Committee chair of the World
Fellowship of Buddhist Youth; Standing Committee chair
of the WFB Education, Culture and Publications; two
terms of vice-presidency of the WFB; and, member of
the Executive Council, a position held to date. The au-
thor 1s embarrassed to say that for the past thirty years,
because he had only came in contact with the English ma-
terials relating to the founding of WFB, he had remained
unaware of Master Taixu’s influence and contribution to
WEFB, and knew even less of the deep relations between
Venerable Fafang and the organization. It was not un-
til 2013, when the author became acquainted with Mr.
Liang, who came from the same birthplace as Venerable
Fafang, did he have the opportunity to see the primary
material available in Chinese compiled, by Mr Liang,
within the The Collected Works of [Venerable] Fafang,

It 1s now time that we share the complete picture of
the WEFB’s founding through the firsthand primary mate-
rial available in the Chinese Language. The WTFB has to
move forward, but, at present, its focus is more on “Global
Fellowship” than the “Thervada-Mahayana dialogue”.
Through the re-presentation of history, the road ahead
would certainly be made even better.

Through the presentation of this paper, I pay my
utmost respects to Master Taixu and Venerable Fafang,
and all my seniors who participated in the WFB. T also
would like to pay my respects to all my seniors and
kalyanamitra-s who participated in the successive WFB
General Conferences, including, but not exhaustively,
Venerable Jingxin; Upasaka-s Zhao Puchu, Li Qian and
Ye Man; the 10th Panchen Lama; Venerable Chengyi;
and, Venerable Hsingyun. The author is grateful for
all positive affinities in the Dharmadhatu, and wish the
General Conference the greatest success! l
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Mourning the death of Ananda

W.P. Guruge

Dr. Ananda W.P. Guruge, an internationally
renowned Buddhist Scholar, passed away on
August 9, 2014 in Rosemead, California, USA.

Sri Lankan President Mahinda Rajapaksa expressed
his condolences on the passing away of the Buddhist
scholar. In his Message of Condolence, the president said:

“I am deeply saddened to learn of the passing away
of Dr Ananda W P Guruge at Rosemead, California,
USA. An internationally renowned Buddhist scholar Dr
Guruge was an erudite speaker and writer on Buddhism,
who did a yeomen service to propagate the teachings of
Buddhism abroad.”

“He also served the country with distinction as a
diplomat in the distinguished positions he held as the
Ambassador Extraordinary and Plenipotentiary of Sri
Lanka to UNESCO, France, and the United States of

America from 1985 to 1994. In these positions he was an
immense strength to Sri Lanka’s relentless fight against
disinformation campaigns by interested parties.

At UNESCO, he made an invaluable contribution to
project Buddhism and culture of Sri Lanka internation-
ally, and was instrumental in obtaining UNESCO recog-
nition of several heritage sites in Sri Lanka.

Recognizing the high scholarship of Dr. Guruge,
the University of the West, USA, invited him to be the
Dean of Academic Affairs. Earlier, he served as Adjunct
Professor of Religious Studies at the California State
University, much honour to the country in both these dis-
tinguished academic positions.

A former Civil Servant, Dr Guruge served in differ-
ent capacities in the administration including the posi-
tion of Additional Secretary, Ministry of Education, and

Late Dr Ananda Guruge with Most Ven. Maha Phong leader of Laos Sangha
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MourninG THe peaTH oF Ananpa W.P. Gurucge

made valuable contributions to the progress of education
in the country.”

“His active participation in international Buddhist
leadership saw Dr Guruge being elected Vice President
of the World Buddhist Fellowship, and Chairman of the
World Buddhist University Council. He has authored 53
books on Buddhism, more than 175 research articles on
Asian History, Buddhism and Education and also trans-
lated the ancient Sri Lankan chronicle Mahavamsa into
English.

Dr. Ananda Guruge’s demise leaves a void that will
be extremely hard to fill in the field of Buddhist studies
and research.”

“I convey my heartfelt condolences on this sad occa-
sion to the members of his bereaved family.

May he attain the eternal bliss of Nibbana! (PRIU)”

Dr. Ananda Guruge, Buddhist scholar, author and
former civil servant passed away on August 6th, 2014,
while returning home to Los Angeles, from a speech de-
livery tour to China and Australia. He was one of the
eminent personalities produced by his native country Sri
Lanka, whose engagement in productive aspects was not
confined to a singular field. He was a brilliant student at
Dharmaraja College Kandy, who won scholarships, first
to enter university of Colombo for his Bachelors and later
to University of London for his doctoral studies.

Guruge began his illustrious career as a young cadet
in the much sought civil service of the newly independent
Ceylon and quickly rose to be the senior assistant secre-
tary of the Prime minister and served under two premiers,
Mr. Dudley Senanayake and Sir John Kothlawela until he
went on to head the government program to celebrate the
2500 year of Budddha Jayanthi, in 1956.

In 1965 he was appointed as the additional secre-
tary to the ministry of education. Dr. Guruge later served
as ambassador to many countries including the United
States. His service as an academic came through in
US when he held position as the Director of Religious
Studies, Dean of Academic Affairs, and Director of the
International Academy of Buddhism at the University of
West. He was also appointed as patron and office bearer
of many world Buddhist organizations. Dr. Guruge has
authored many books exceeding 50, centered on religion,
history and education. He has also published around 175
research papers on the same subjects. He was an emi-
nent speaker and was closely associated with the UN and
UNESCO. In his keynote address at the United Nations’
celebration of the 2600th anniversary of the Buddha’s
Enlightenment, he observed;

........ As regards the Buddhist literary treasures, Sri
Lanka has preserved up to modern times the indispensa-
ble tools for the study of the authentic teachings of the
Buddha such as the Pali language, the most comprehen-
sive Pali Tipitaka and the extensive commentarial litera-
ture. China, likewise, has safeguarded the equally compre-
hensive Sanskrit Canon in the form of the Agamansutras
in addition to the massive literature of Mahayana Sutras.
Korea disseminated the Chinese Canon twelve centuries
ago by means of wood-block printing and seventy-five
years before the Gutenberg Bible was printed, the same
Buddhist Canon was printed in Korea using movable
metal type. Japan in 1924, made this enormous literary
heritage available to the world through the Taisho edition
of the Chinese Tipitaka”.

He concluded thus.

I In Sri Lanka itself was demonstrated how, even
in a civil war involving incredible insecurity due to terror-
ist acts, the national government provided food, education
and health care to people of the rebel-held areas for near-
ly three decades at national expense. This practical ap-
plication of Buddhist principles of Loving Kindness and
Compassion has been recently described in detail by a
well-informed writer in the esteemed journal “The New
Yorker.” Reflecting the experience elsewhere, he used the
adverb “Bizarrely” to express his surprise. If he knew bet-
ter, he could have told the world how Buddhism continues
to pave the way for peace, harmony and co-existence by
using another more expressive alliterative adverb, namely
“Buddhistically”.

One of the highlights of his academic career was
his translation of the Chinese Samantha Pasadika Vinaya
commentary into English after studying Chinese. He was
also responsible for the Mahavamsa Tikawa in English
and Deepawnsa Teekawa. He was a prolific writer on
Buddhism and Sri Lankan history:.

He spent his retirement at the University of the West
in California as Director of Buddhist and Hindu Studies
, attending International Conferences and giving talks.
As Los Angeles where he lived had a rough neighbour-
hood, he established an organisation to eradicate violence
and crime , a crime watch group, in cooperation with the
local police service and was popular and respected figure.
He lived a full life, to be emulated.

Dr. Guruge lived in the outskirts of Los Angeles and
was a regular participant in worthy religious and commu-
nal activities. His demise is moaned by many. The funeral
took place in Los Angeles. B
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WFB Activities
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Phallop presented a souvenir to a senior monk of Famen temple
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Group photo at Begjing Longgoun §7¢0mvsiiinviagsaiu

Press conference §0:18vU UazgITIT097UL089Y
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Onginal Iripitaka recoded on palm leaves
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The abbot of Ta Si En Si preseented a souwvenir to Vimolrat 1379737839 Gr‘oup photo g‘/\{a}zqyana monks
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the convention hall of Wanfu seven-Slar hotel ﬁ’adﬂis‘qllﬁ'zimiil i Baoji
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The 27" session of the World
Fellowship of Buddhists

After the all-round investigation of Committee for General Affairs
of “The World Fellowship of Buddhists” , Baoji City of Shaanxi
Province obtains the gualification to hold the 27th World Buddhists
Sodality and Famen Temple Buddhist Culture Scenic Area organizes
the opening ceremony, Buddhist relics worshiping ceremony and
other important activities.

That the convention of “The World Fellowship of Buddhists” is
decided to be held in Famen Temple Buddhist Culture Scenic Area,
which indicates that the important place of Famen Temple in world
Buddhism history is recognized and Famen Temple Buddhist Culture
Scenic Area is trusted and encouraged. Famen Temple Buddhist
Culture Scenic Area will welcome the eminent monks, people of
virtue, disciples and tourists from various countries in the world with
brand new appearance, so as to make them experience the unique
charm of Buddhism culture of Famen Temple and feel the passion of
people in Baoji. Furthermore, it will devote itself to closely interrelating
Buddhism disciples around the world and make efforts to carry
forward Buddha dharma, promote the development of world
Buddhism and strengthen the influence of Buddhists on world public
welfare and charities.
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